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Abstract 
 
In my master‟s thesis I analyzed the use and meaning of the concept of religious dialogue in the 
establishment process of the Lutheran World Federation (LWF) initiated project called the Inter-Faith 
Action for Peace in Africa (IFAPA). This subject was studied under a research theme: the IFAPA‟s 
understanding of the concept of dialogue between religions as defined in the Inter-Faith Peace Summit 
2002. The two specific research questions were: (1) How the IFAPA defines or uses the concept of the 
dialogue? (2) Who are the people and the institutions involved?  
 
My source material consisted of official documents from the first Inter-Faith Peace summit. The source 
material is produced by the IFAPA or by its partners. Some of the sources were published only in the 
Internet and some were printed, but most of the sources were archive documents produced for or by the 
LWF. I also did two documented interviews with the IFAPA president Reverend Doctor Ishmael Noko in 
2010. The amount of the Internet material and the publications was relatively small compared to the 
archive sources. The Internet sources were selected from the websites of the LWF and the IFAPA.    
 
The thesis belongs to the field of the history of religion within religious studies. The two methods I used 
were (1) the genealogical method typical of historical studies based on archive material, and (2) the 
argumentation analysis. By these methods I studied the inter-religious dialogue of the IFAPA and, in 
particular, focused on the argumentation of the source material. 
 
In the LWF‟s dialogue preceding the IFAPA two types of dialogue could be seen: the modern dialogue 
and the traditional dialogue. The emphasis of the LWF‟s dialogue had been on the traditional but also 
some more modern dialogical activities had been conducted. Because the IFAPA originated from the 
LWF, I supposed that there had been some continuity. Thus I divided the source material into two: (1) 
material concerning the modern dialogue and (2) material concerning the traditional dialogue. The 
division proved to be successful. 
 
Neither of the types of dialogue was overly emphasized in the dialogical activities of the IFAPA. The 
quantitative division into two types was approximately even. In my opinion, considering the aim of the 
IFAPA (the cooperation for peace), the traditional side of the dialogue was quite significantly represented.    
  
Also almost every speaker, regardless of the type of dialogue represented, based his or her argumentation 
style on human rights, which I understood as some universal ethical conduct of friendship and 
togetherness or as the African philosophy Ubuntu, the spirit of togetherness.       
 
The people involved in the summit‟s dialogical aspects were from a wide range of different backgrounds, 
from the secular academic spheres all the way to the religious international organizations. The 
organizations with substantial influence in the dialogue were the LWF and the World Conference on 
Religion and Peace. 
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1. INTRODUCTION  
  
1.1. Research questions and previous research 
 
The Lutheran World Federation (LWF) initiated project called the Inter-Faith 
Action for Peace in Africa (IFAPA) is an exceptional project and it started in 2002 
in Johannesburg, South Africa. There are at least two reasons why it is unique. 
Firstly, it is the first continent-wide inter-faith cooperation process in Africa 
which includes also the African traditional religion and, secondly, it is led by 
Africans.
1
  
 
In my master‟s thesis I am going to analyze the use and meaning of the concept of 
religious dialogue in the establishment process of the IFAPA project during the 
Inter-Faith Peace Summit in Johannesburg in 2002. This subject will be studied 
under a research theme: the IFAPA‟s understanding of the concept of dialogue 
between religions as defined in the Inter-Faith Peace Summit 2002. I have divided 
the theme into two specific research questions: (1) How the IFAPA defines or 
uses the concept of the dialogue? (2) Who are the people and the institutions 
involved? The research questions are reviewed through the LWF‟s dialogue 
within the frame of the IFAPA because the research material
2
 is concentrated to 
the LWF. 
 
The study is constructed both thematically and chronologically. The first chapter 
is the overall introduction. The second chapter will concentrate on the process 
leading up to the summit including a brief overview of the LWF‟s dialogue as is 
necessary for my study. The third chapter will examine the modern side of the 
IFAPA‟s dialogue, and naturally the fourth chapter will concentrate on the 
traditional side of the IFAPA‟s dialogue.3 The fifth chapter examines the outcome 
documents of the inter-faith peace summit: The Johannesburg Inter-Faith Peace 
Declaration. Embracing the gift of peace and the Johannesburg Plan of Action. 
The last chapter is the conclusion.   
 
                                                             
1
 Noko 13.1.2011. 
2 See subchapter 1.2. 
3 See subchapter 1.3. 
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Since the establishment of the IFAPA in the peace summit in Johannesburg, South 
Africa in 2002, there have been two other summits; one in Johannesburg in 2005, 
and the other in Gaborone, Botswana, in 2009.
4
 I have limited the research to 
cover only the first summit as this study concentrates on the beginning of the 
dialogue and the first summit was the starting point of the inter-faith dialogue. 
 
There is no previous research about the exact same research subject, but there are 
some studies about peace efforts in Africa from religious perspectives. For 
example, Seeking peace in Africa. Stories from African peacemakers (2007), a 
World Council of Churches (WCC) publication
5
, concentrates on continent-wide 
Christian peace efforts. Ending Africa’s wars progressing to peace (2006) 
examines, firstly, in general the reasons and the causes of African conflicts and, 
secondly, some specific cases of peacemaking. The focus is not religious 
communities, but the public peace building. Both studies consist of several 
articles by different authors from western countries as well as from Africa.  
 
Seeking peace in Africa provides an example of religious peace efforts in Africa 
from a Christian point of view. The publication is divided into multiple sections 
that concentrate on different perspectives of peace building. The sections deal 
with (1) history of peace and violence in Africa,
6
 (2) different types of violence in 
Africa,
7
 (3) some Churches‟ responses to violence8 and (4) possible ways of 
solving the cycle of violence in Africa.
9
 Although the focus is on Christian peace 
building, the articles give a versatile view to peace building in Africa.
10
   
 
Ending Africa’s wars also presents a general overview of African peace and war. 
The publication concentrates on peace processes and the sustainability of peace in 
Africa. It provides peace building case studies
11
 from every corner of the 
continent. The question of reconciliation is also deliberated.
12
 
 
                                                             
4
 IFAPA1. 
5
 WCC has also produced other publications about peace efforts in Africa, see for example For a 
new Africa with hope and dignity (2004). 
6
 For example The heritage of friends in peacemaking in Africa. 
7
 For example Ethnic conflict in Burundi, Genocide in Rwanda and Warfare in South Kivu. 
8
 For example The day of forgiveness in Burkina Faso and Engaging traumatic barriers. 
9
 For example Walking in the gospel of peace. 
10
 Seeking peace 2007. 
11
 For example Peacemaking in Sudan and A sustainable peace? Sierra Leone. 
12
 Ending 2006. 
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Both of the publications provide my study with some background knowledge that 
I need to understand the history and the possible reasons behind the conflicts in 
Africa. They also suggest alternative solutions and case studies to peace building 
in Africa. They can also be used as a baseline for IFAPA‟s work towards peace in 
Africa. But because the publications do not take a clear dialogical perspective in 
the search for peace in Africa, their views cannot be directly compared to the 
IFAPA efforts.  
 
In 2007, volume 18, the  journal Islam and Christian-Muslim Relations published 
three articles about the dialogue between Christians and Muslims in Africa: (1) 
“Christian-Muslim Relations in South Africa (circa 1986 – 2004): Charting Out a 
Pluralistic Path” by Muhammad Haron from the Department of Theology and 
Religious Studies, University of Botswana, (2) “Christian-Muslim Relations in 
Sub-Saharan Africa: Problems and Prospects” by Matthew Hassan Kukah, a 
Nigerian catholic priest, and (3) “Christian-Muslim Relations in Contemporary 
Sub-Saharan Africa” by Rabiatu Ammah from the Department for the Study of 
Religions, University of Ghana Legon
13
. Even though the articles concentrate on 
Christian-Muslim relations in Africa, they are some of the few studies covering 
inter-faith dialogue and peace-building particularly in Africa. Next I will 
summarize the contents of these articles. 
 
Haron‟s article deals with the development of the South African inter-faith 
dialogue and cooperation.
14
 Kukah concentrates in his article on the issues behind 
the conflicts and the possible resolutions in Sub-Saharan Africa. He argues that 
there is a correlation between the failure of the state and the rise in the crisis 
surrounding relations between Christians and Muslims. The democracy and 
international human rights are stated to be the aim in prosperous and friendly co-
existence.
15
 Ammah also highlights the human rights. Another of her focus points 
is women in this dialogue.
16
 These articles provide my study with the 
understanding of African history in inter-faith dialogue and the emphasis on 
human rights as the basis for dialogue.  
 
                                                             
13
 Haron 2007; Kukah 2007, Ammah 2007. 
14 Haron 2007. 
15 Kukah 2007. 
16 Ammah 2007. 
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Due to the relative lack of dialogical aspect in the Africa peace research, I will 
next discuss some publications by two organizations which have influenced the 
IFAPA. Deepening faith, hope and love in relations with neighbors of other faiths 
(2008) is an example of the LWF‟s dialogue, and Ecumenical considerations for 
dialogue and relations with people of other religions: Taking stock of 30 years of 
dialogue an revisiting the 1979 guidelines (2003) represents a point of view of the 
WCC‟s dialogical basis.17 
 
The Deepening faith consists of several articles by different authors, most of 
whom are from western countries, and some are scholars. The articles concentrate 
on societal challenges in the inter-faith dialogue, identity and faith formation, 
women in the inter-religious dialogue, clarification of the concepts of salvation 
and hope as well as the triune God perspective in the inter-faith dialogue. 
Although the authors‟ point of view to the inter-faith dialogue is clearly Christian, 
the dialogue does not concentrate only on Africa and the dialogue with the 
Muslims is without dispute the primary theme for the authors, there are also some 
articles that deal with the inter-faith dialogue with representatives of other 
religions and the inter-faith dialogue in a multi-faith context.
18
 
 
The Ecumenical considerations is not exactly a study, but contains clearly stated 
guidelines for an inter-faith dialogue in the context of the WCC.
19
 Despite of the 
fact that the two publications concentrate on the inter-faith dialogue from a 
Christian perspective, they offer my study the background from which the 
IFAPA‟s dialogue has emerged because, supposedly, according to my hypothesis, 
there is some congruity between the IFAPA‟s dialogue and both the WCC‟s and 
the LWF‟s dialogical activities. 
 
It seems like there is no one specific research method used in the previous studies 
presented above, or the research methods have not been clearly stated for some 
unknown reason. One possible reason for this might be the more popular character 
of these studies. Another reason could be that all of the authors are not scholars 
                                                             
17
 WCC has also produced other publications about inter-faith dialogue, for example see Faces of 
the other (2005). 
18
 Deepening 2008.  
19
 Ecumenical 2003. 
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and therefore, for example, the contents of the research material are not 
documented in the studies in detail.  
 
My study brings a large continent wide perspective to the study of the pursuit of 
peace in dialogue and cooperation in Africa. My hypothesis is that this study will 
deepen the African understanding of the dialogue and the cooperation. It will 
either give verification or diminish the previous researches. In either case I will 
provide new information on the understanding of the concept of dialogue.   
 
1.2. Source material and methods 
 
My source material consists of official documents from the first Inter-Faith Peace 
summit. Source material in the study is produced by the IFAPA or by its partners. 
Some of the sources are published only in the Internet and some are printed, but 
most are archive documents produced for or by the LWF. Also, I have made two 
documented interviews with the IFAPA president Reverend Doctor Ishmael Noko 
in 2010. The amount of the Internet material and the publications is relatively 
small when compared to the archive sources. The Internet sources are selected 
from the websites of the LWF and the IFAPA.
20
   
 
In the LWF‟s dialogue preceding the IFAPA two types of dialogue were visible: 
the modern dialogue and the traditional dialogue. The emphasis on the LWF‟s 
dialogue had been on the traditional side but also some more modern dialogical 
activities had been conducted. Because the IFAPA originated from the LWF, I 
supposed that there had been some continuity.
21
 Thus I divided the source 
material into two types: (1) material concerning the modern dialogue and (2) 
material concerning the traditional dialogue. The division proved to be successful. 
  
My source material can be divided into two types of sources: primary and 
secondary. The primary sources are the archive sources, the Inter-Faith Action for 
Peace in Africa: Collected IFAPA documents and reports (2005) and the Internet 
sources from the IFAPA‟s website; the secondary sources consist of the 
                                                             
20
 [http://www.lutheranworld.org/lwf/] & [http://www.ifapa-africa.org/]. 
21 See subchapter 1.3. and chapter 2. 
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documented interviews with Noko, the newsletter sources and the LWF‟s 
assembly reports.
22
 Next I will explicate the primary sources in more detail. 
  
The Collected IFAPA documents is the one of the few printed sources. It is a very 
significant source because it includes all the IFAPA‟s public documents and 
reports from October 2002 to March 2005. I will only use the outcome documents 
of the summit which are included in the publication. These documents can also be 
found in the archive material that I will use. 
 
The archive sources are located in the LWF‟s archives in Geneva, Switzerland. 
Several filed folders include correspondence within the IFAPA and with its 
dialogue partners, documents from the summit which are not included in the 
Collected IFAPA documents and the preparatory work for the summit including 
exchange of letters, financial estimations, program papers, committee meetings 
and general reports.  
 
It is possible that while collecting the source material, I may have missed some 
material because of the absence of the archivist. The Internet material is not as 
clearly categorized as the archived material and all of the research material is not 
in the Internet because the intention of the IFAPA's Internet-page is not to deliver 
all the possible information to the general public, but instead to inform the general 
public about the specific activities chosen by the IFAPA and to expound on the 
IFAPA‟s agenda.     
 
Some problems that may affect my study are, that there might have been conflicts 
or other problems that cannot be detected from the sources available to me and 
that there might be material that has not been documented and is therefore 
unavailable. In addition, due to the limitations of my language knowledge I have 
had to set aside the French material. Also from the material it is not always clear, 
what the religious community of the writer is. The archive sources are also 
produced for LWF‟s archive use only. Therefore the material is directed for the 
use of the LWF personnel and researcher. I will examine the sources in more 
detail later in chapters 2, 3, 4 and 5. 
 
                                                             
22
 Kalela 1993, 38 – 39.  
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As to the secondary sources, the printed sources are the documents from the LWF 
general assembly held in Winnipeg, Canada 2003 and from the Lutheran World 
Information (LWI) newsletter from 2002. These two printed sources do not 
concentrate solely on the IFAPA‟s activities, but provide general information of 
all LWF‟s activities. Some sections deal with the IFAPA and they offer a slightly 
different perspective to the IFAPA‟s activities compared to the sources that 
concentrate solely on the IFAPA. The secondary sources are directed to the 
member churches of the LWF. The sources are available to other religious 
communities too, but the aim is to produce information of the LWF‟s activities for 
the Lutheran churches.  
 
This study belongs to the field of the history of religion within religious studies. 
The two methods I use are (1) the genealogical method typical of historical 
studies based on archive material, and (2) the argumentation analysis. By these 
methods I will study the inter-religious dialogue of the IFAPA and, in particular, 
focus on the argumentation of the source material: how does the source material 
define dialogue and what does it claim about it.
23
 Simultaneously I try to evaluate 
the interference of my own presumptions on the study.
24
 Next I will clarify the 
two methods. 
 
First, a major part of genealogical method is source critique. I use it to distinguish 
valuable documents and information from all the material produced by the IFAPA 
or by its partners. The critique is used to find answers to questions such as: who 
produced the material, when and for what purpose and where was it produced? 
One important thing to understand is that a source does not answer to the 
questions by itself, on the contrary, the source is an interpretation of its producer 
from which the answers and the conclusions are deduced.
25
 I will reconstruct my 
own interpretation of the subject by considering the truthfulness of the authors of 
the source and by deliberating the authors‟ intended meaning.26 
 
The second method I use is the argumentation analysis, which I use to examine 
what the authors of the sources have argued and how they have persuaded their 
                                                             
23
 See Kalela 1993; Kalela 2000. 
24
 Kalela 1993 19 – 20. 
25
 Kalela 1993, 38 – 39. 
26
 Heikkinen 1974, 32. 
9 
 
audience or reader to understand the text and to accept the material‟s intentions. I 
will concentrate on the use of the language and above all on the expressions used 
in the material. By concentrating on the argumentation of the authors of the 
sources I try to find out what the authors are suggesting and how their reasoning is 
grounded.
27
 
 
By using the genealogical method and the argumentation analysis I will 
reconstruct the research subject. I will examine the establishment process of 
IFAPA and its results by focusing on the dialogical aspects of the source material. 
The argumentation of the source reveals the definition of the IFAPA‟s dialogue.28 
The more specific use of the methods will be clarified to readers through  
the research in the following chapters 2, 3,4 and 5. 
 
 
1.3. The Concept and the background of the dialogue of the Inter-faith 
Action for Peace in Africa 
 
Religious dialogue as a concept means traditionally conversations about doctrinal 
issues between scholars and their efforts to achieve or amplify consensus. There is 
no dialogue between religions but the dialogue is always between representatives 
of religions.
29
 Today the concept of dialogue also covers many sorts of 
collaborations aiming at promoting the understanding and acceptance of the 
others.
30
 
 
In this section I will clarify my pre-understanding of the concept of dialogue by 
using some of the dialogical activities of the LWF as examples. Two interfaith 
consultations, Spirituality in interfaith dialogue held in 1987 in Kyoto, Japan, and 
New religious movements and the churches held in 1986 in Amsterdam, the 
Netherlands, provide examples of the traditional way of understanding the 
concept of dialogue. Both of the consultations consisted of several presentations 
by both Christian and non-Christian speakers. The topics of the presentations
31
 
                                                             
27
 Kamppinen 2007, 11 – 13, 15 – 19. 
28
 Kalela 1993 14 – 18.  
29
 Schumann 2003, 13. 
30
 Laitila 2009, 6. 
31
 The presentations are documented to New religious (1987) and Spirituality in (1989). 
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were such as “The world-view/cosmology of the new religious movements” by 
Johannes Aagaard from the Institute for Mission and Ecumenical Theology, 
Denmark, and “Living dialogue” by Yohan Devananda from the inter-faith 
dialogue concentrating Devasarana community, Sri Lanka. The aims of the 
consultations were to understand the religions of other's better and to elaborate on 
the differences and similarities of various religions in order to better engage in 
dialogue.
32
 These examples suggest that the LWF‟s traditional dialogue is 
concentrating on exploring the faiths in detail through presentations and seminars 
by scholars and religiously influential people. 
 
As an example of more recent and different understanding of dialogue I present 
two projects of the LWF: a District AIDS committee in 2005 in Cambodia, and a 
seminar Dialogue in life held in 2006 in Medan, Indonesia. In Cambodia Buddhist 
monks have become one of the major volunteer groups in anti-AIDS work. They 
work together with the LWF‟s staff and offer their temples for the use of the 
project.
33
 The seminar in Indonesia concentrated on Christian-Muslim relations 
and emphasized the cooperation and mutual aid after the December 2004 
tsunami.
34
  
 
Both of these examples can be seen as illustrations of modern inter-faith 
cooperation. It seems like the more recent LWF dialogue concentrates, in addition 
to the traditional dialogues‟ faith exploring, in practical collaboration. Thus the 
difference between the LWF‟s traditional and modern dialogue, according to my 
hypothesis, is in cooperation. Both ways of the dialogue aim at understanding the 
dialogue partner better, but in the modern way, cooperation in practical matters is 
also included in the dialogue. In the latter, the only dialogical activities are not 
just seminars and conferences.  
 
The LWF‟s dialogue represents both sides of the dialogue. Therefore I have 
divided the research material into traditional dialogue and modern dialogue. I 
assume that the two sides of the dialogue will be present in the summit‟s 
                                                             
32
 Spirituality in 1989; New religious 1987. 
33
 Annual report 1 2006, 10. 
34
 Annual report 2 2007. 16. 
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dialogical work. This is why the IFAPA was initiated by the LWF and supposedly 
there is some continuity in the dialogue.  
 
Because the IFAPA originates from the LWF, I will next clarify the organization 
of the LWF to make the dialogue custom of the LWF more comprehensive. I will 
later, in chapter 2, delineate the major LWF dialogical activities in the course of 
Noko‟s general secretary period preceding the founding of the IFAPA.   
 
The LWF is a global communion of Christian churches in the Lutheran tradition. 
Founded in 1947 in Lund, Sweden, the LWF now has 143 member churches in 79 
countries all over the world. LWF member churches confess the triune God, agree 
in the proclamation of the Word of God, and are united in pulpit and altar 
fellowship. The LWF confesses one, holy, catholic, and apostolic church and is 
resolved to serve Christian unity throughout the world. The highest decision-
making body of the LWF is its Assembly, which is normally held every six years. 
Between Assemblies the LWF is governed by a Council, which convenes once 
every 12 to 18 months, and by its Meeting of Officers, which also serves as the 
LWF Board of Trustees and LWF Personnel Committee. Council Committees 
review the work of the departments and units of the LWF Communion Office.
35
 
 
The LWF consist of four departments: (1) General Secretariat, (2) Theology and 
Studies, (3) Mission and Development, and (4) World Service. The departments 
supervise several offices.
36
  
 
                                                             
35
 [http://www.lutheranworld.org/lwf/index.php/who-we-are] 2013; [http://www.lutheranworld.org 
/lwf/index.php/who-we-are/governance]. 
36
 See Figure 1. 
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Figure 1. The LWF‟s simplified organization diagram by Karoliina Mustonen.37 
 
Church and People of Other Faiths, LWF‟s office responsible for dialogues, was 
established during 1984.
38
 It was a part of the Department of Theology and 
Studies. The department is financially the smallest of the LWF‟s departments.  It 
uses approximately 1 per cent of all the LWF‟s funds annually.39 Since 1990 one 
of the department‟s four main fields of activities40 have been stated to be the 
Church and the People of Other Faiths.
41
  
 
Two other LWF‟s departments have also some dialogical activities. (1) The 
General Secretariat’s subordinate Office for International Affairs and Human 
Rights defines peacemaking and reconciliation as one of its aims.
42
 The Office 
considers inter-faith dialogue as one of the ways to reach these aims. The 
secretariat is the second smallest of the departments. Its funds make up 
approximately 5 per cent of the LWF‟s income annually.43 (2) The Department of 
                                                             
37
 Based on more specified diagram [http://www.lutheranworld.org/lwf/index.php/who-we-
are/organization/structure-organigram]. 
38
 Schjörring 1997, 204 – 206. 
39
 Annual report1 2006, 28. 
40
 The other fields are (1) Theology and the Church, (2) Church and Social Issues, and (3) Worship 
and Congregational Life. 
41
 DTS 2011. 
42
 Office for international 2011. 
43
 Annual report1 2006, 28. 
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Mission and Development has an Africa Desk which cooperates with the IFAPA.
44
 
The department uses approximately 15 percent of the LWF‟s funds annually.45 
  
During the late twentieth century the LWF had been engaged in inter-faith 
dialogue mostly through the WCC. In the 21
st
 century the LWF has been engaged 
in dialogue as an independent organization, but also working together with the 
WCC.
46
 Earlier most of the LWF dialogues were with various Christian 
denominations or the Jews.
47
 The Office for the Church and People of Other 
Faiths was an exception. It had multiple dialogues and studies with other faiths, 
especially Islam, Hinduism and Buddhism. The office concentrated on pastoral 
challenges, such as mixed marriages, education, and missiological challenges, 
such as Christian mission among other faiths. The focus of the office was in 
studies, and it also cooperated with the WCC‟s dialogical programs.48   
I seems like the LWF has been involved in inter-faith dialogue for a quite some 
time. There were a few LWF departments that were engaged in some level in 
dialogue. The LWF‟s dialogue represented both the traditional and modern 
understanding of the dialogue, but the emphasis had been in the traditional 
dialogue. There were no indicators to the LWF‟s future relative emphasis in 
Africa and peace building. 
 
 
 
 
 
 
 
 
 
 
 
 
                                                             
44
 Department for mission 2011; Africa desk 2011. 
45
 Annual report 2006, 28. 
46
 Krausen 2003. 
47
 Meyer 1997, 256 – 257; From Dar es Salaam 1984, 243 – 267. 
48
 Rajashekar 1989. 
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2. DIALOGICAL ACTIVITIES PRECEEDING THE 
FOUNDING PROCESS OF THE IFAPA 
 
2.1. Dialogical activities preceding the founding summit of the IFAPA 
 
In November 1994 one of the future founders of the IFAPA, Reverend Doctor 
Ishmael Noko assumed responsibilities of the LWF General Secretary and in 
February 1995 he was officially inaugurated. Noko was the first African to hold 
the post.
49
 The following year (1996) Noko wrote the foreword for Religious 
pluralism in Africa: challenge and response, a publication covering the 
consultations held in December 1994 in Dakar, Senegal. The whole consultations 
had concentrated on issues which the IFAPA later promoted such as the need for 
inter-faith dialogue in African context of peace and war. In the foreword one can 
discern early seeds of the idea of the IFAPA, such as the proposal that the 
religious communities are essential tools for achieving peace in Africa.
50
  
  
An inter-religious joint statement by various different organizations
51
, amongst 
them organizations such as the World Conference on Religion and Peace 
(WCRP)
52
, the LWF, the WCC, the Coordination Board of Jewish Organizations, 
the Baha‟i International Community and the International Association for 
Religious Freedom was submitted to the session of the United Nations 
Commission on Human Rights held from the 18
th
 of March to the 26
th
 of April 
1996. In the statement the organizations urged the adopting of the International 
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 Hjelm 1997, 518. 
50
 Noko 1996, 9. 
51 The organizations were the following: Franciscans International, the Greek Orthodox 
Archdiocese Council of North and South America, the International Association for Religious 
Freedom, the Baha‟i International Community, the Christian Peace Conference, the Church World 
Service, the Coordinating Board of Jewish Organizations, the International Catholic Union of the 
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Panthers, the International Humanist and Ethical Union, the Third World Movement against 
Exploitation of Women, the World Christian Life Community and the World Union for 
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52 The WCRP is an international coalition of representatives from world‟s religions dedicated to 
promoting the peace. It works on all continents and representing over 70 countries. See more 
[http://www.religionsforpeace.org/]. 
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Day for Freedom of Religion or Belief in order to inspire actions to promote 
religious freedom.
53
 
 
The LWF‟s ninth General Assembly in 1997 in Hong Kong, China, can be seen as 
the next step towards issues later boosted by the IFAPA. The assembly agreed to 
cooperate with representatives of other religions in the search of justice and peace, 
and to commit the LWF to inter-faith dialogue and to solidarity.
54
 The assembly 
also stated: “- - [Inter-faith dialogue] takes place in various forms and is 
characterized by listening and sharing in a manner of mutual respect. - - dialogue 
allows the possibility of working together as people of other faiths for the 
common good. - -” One of the assembly‟s commitments was to engage in 
dialogue with people of other faiths.
55
  
 
Also the conflict prevention and the reconciliation process after and during the 
conflicts were issued in the assembly. The outcome was to state that the LWF is 
called at national and international level to contribute to dialogue, peace and 
reconciliation at all stages of the conflict.
56
 Also the Statement on Freedom of 
Religion, adopted by the assembly, clearly requested the LWF and its member 
churches to focus on the celebration of the 50
th
 anniversary of the Universal 
Declaration of Human Rights
57
 in 1998 by participating in programs of 
cooperation with people of other faiths.
58
 
 
 In a letter to the member churches after the assembly it was stated that the 
assembly participants request their support for churches afflicted by African 
conflicts, and emphasize the care for the people affected with HIV/AIDS, and the 
improvement of women‟s status in their communities.59 All three requests were 
later heavily promoted by the IFAPA.  
 
Africa‟s situation had also awoken discussion within the frame of the WCC. The 
time executive director of WCC‟s Unit III - Justice, Peace and Creation, Reverend 
                                                             
53 LWF.GS.X.9.3. Statement. The United Nations Commission on Human rights. Fifty-second 
session from the 18
th
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 SOHR 1997. 
55 In Christ 1998, 53 – 54.  
56 In Christ 1998, 59. 
57 See more [http://www.un.org/en/documents/udhr/]. 
58 In Christ 1998, 72 – 73. 
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Doctor Samuel Kobia, a Kenyan Methodist, contributed to the WCC journal 
Echoes in 1998 an article “The changing role of the state and the challenge for 
church leadership in Africa”. The article dealt with, for example, the churches‟ 
role in peace building and in sharing social values in Africa.
60
  
 
The United Nations‟ (UN) members had discussed religious intolerance and 
discrimination based on religion or belief in the fiftieth session of the UN 
Commission of Human Rights in the 22
th
 of December 1995. The project had 
started earlier in 1986. The project had been deliberated in the following years.
61
    
 
The LWF, the WCC, the World Alliance of Reformed Churches (WARC), and the 
Conference of European Churches (CEC) took part in the discussion delivering a 
joint oral intervention on the Implementation of the Declaration on the 
Elimination of All Forms of Intolerance and of Discrimination Based on Religion 
or Belief in the session of the UN Commission on Human Rights held from the 
16
th
 of March to the 24
th
 of April 1998. In the latter section of the joint 
intervention it was stated that the sustainable progress towards tolerance can only 
come through constructive dialogue.
62
 
 
In the session of the UN Commission on Human rights held from the 22
th
 of 
March to the 30
th
 of April 1999 the LWF, and the WCC, and the WARC and the 
CEC delivered a joint oral intervention this time on the Civil and political rights, 
including the question of religious intolerance. The last paragraph included the 
following sentence: “- - We believe that his [the UN Special Rapporteur‟s] office 
needs strengthening in order to be able to engage in preventive measures such as - 
- promoting dialogue between governments and religious communities- -”63 These 
two interventions show, this is my conclusion, that the background organizations 
of the future IFAPA had constant emphasis on dialogue not only on religious 
sectors.   
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 Kobia 1998. 
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from16
th
 of March to 24
th
 of April 1998. 
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The LWF‟s cooperation with the UN continued in the 6th of October 1999 when 
Noko met the UN Secretary-General Kofi Annan at UN headquarters. During the 
meeting Noko emphasized joint leadership between the UN and the churches and 
the faith communities. He outlined the efforts of the LWF to promote peace and 
resolve conflicts in the Horn of Africa and in Southern Africa.
64
  
 
The same year (1999) the idea of the IFAPA began to materialize when Noko 
proposed an idea of a meeting of religious leaders and representatives of Africa in 
which the leaders and the representatives could began to organize the peace-
building and to approach better future for Africa.
65
 In November 1999 Noko 
enquired by mail the interest of different organizations and faith communities in 
attending the Inter-Faith Peace Summit.
66
 Thus, evidently, the IFAPA project was 
from the beginning a personal initiative of Noko's.
67
  
 
The preparations for Inter-Faith Peace Summit in Johannesburg started officially 
in 2000 when Noko and the time assistant for General Secretary in International 
Affairs and Human Rights Peter Prove finished the concept proposal of the 
summit.
68
 In the concept proposal it was stated that an advisory group for the 
preparations of the summit should be established and that during or right after the 
summit a continent-wide forum for inter-faith action should be established. The 
focus was on those African countries which had suffered recently or were 
currently suffering from armed conflicts. The date proposed was in the end of the 
year 2000.
69
 It took two years until the definitive date was set to be from the 14
th
 
to the 19
th
 of November in 2002.
70
  
 
Many inter-faith groups and religious organizations responded to Noko‟s 
enquiries positively. For example, the Inter-Faith Council of Liberia, the 
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Organization of African Instituted Churches (OAIC) and the All Africa 
Conference of Churches (AACC) supported the initiative.
71
  
 
The OAIC‟s members are homegrown African churches that have developed 
indigenous forms of worship, theology and social organization, all deeply inspired 
by a vision that is both Christian and African. The denominations belonging to the 
OAIC are relatively small. The number of member denominations is over tens of 
thousands.
72
 The AACC represents 173 members from 40 countries. The 
membership comprises Churches, National Christian Councils, Theological and 
Lay Training Institutions, and other Christian organizations.
73
 
 
The meeting of the Standing Committee for International Affairs and Human 
Rights held from the 15
th
 to the 17
th
 of June 2000 in Turku, Finland, during a joint 
session with the Program Committee for Mission and Development, made a 
recommendation to the LWF‟s council to promote mutual understanding and 
religious freedom through ecumenical and inter-faith dialogue and cooperation. 
The council voted on the favor of the recommendation. During the discussion on 
peace and reconciliation a reference to Noko‟s proposal to organize the Inter-Faith 
Peace Summit in Africa was made.
74
  
 
The concept proposal was also observed in the 2000 Annual Report of 
Department of International Affairs and Human Rights. The initiative was 
appreciated. It was also suggested that the initiative could be comprised of two 
main elements: (1) case studies covering religious diversity as a root of conflicts 
and practical experience on inter-faith dialogue and cooperation, and (2) thematic 
workshops for providing the participants fresh insights and equipping them with 
practical skills for inter-faith dialogue and cooperation for peace. Any specific 
topics were not yet discussed. The WCC‟s role in the initiative was also discussed 
and the possible follow-up activities, such as regional and sub-regional 
mechanisms for follow-up and monitoring were suggested.
75
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During the meeting of the Standing Committee for International Affairs and 
Human Rights, held from the 13
th
 to the 15
th
 of June 2001 in Geneva, appreciation 
towards the concept proposal of the IFAPA was addressed. Also the committee 
submitted a resolution to LWF‟s council on inter-faith dialogue between Muslims, 
Christians and Jews in the conflict zone in Israel-Palestine. The dialogue was seen 
as the only way to achieve peace. The council voted in favor of the resolution. It 
was also stated that all level of dialogue was emphasized.
76
 
 
The 2001 Annual Report of the Department of International Affairs and Human 
Rights dealt with the IFAPA project. The financing was ensured by the 
FinnChurchAid and the government of Finland and the first advisory group 
meeting was scheduled for the following year. Also the negotiations with the 
LWF‟s closest ecumenical partners verified that the LWF will work as a main 
facilitator of the initiative.
77
 Due to the LWF‟s former cooperation partners I 
assume that the partners in question are the WCC and the WARC.  
 
Before the concrete preparation of the summit, yet another public statement about 
the churches‟ commitment to inter-faith dialogue emerged from Noko‟s letter to 
the LWF member churches after the terrorist attacks in September 2001. In the 
letter Noko encouraged the member churches to promote and engage themselves 
in inter-faith dialogue for peace and love. There were not any concrete 
suggestions for engaging in the dialogue. The letter was more of an 
encouragement for the member churches.
78
  
 
2.2. The first preparatory meeting 
 
As it was suggested in the concept proposal couple years earlier, the advisory 
group was established in 2002. The LWF committed to the project for three 
years.
79
 The first meeting of the group was held from the 25
th
 to the 26
th
 January 
2002 in Geneva. There were ten participants: Dr. Ntate Kgalushi Koka 
representing the African Traditional Religion (ATR), Dr. Hance Mwakabana 
representing the Evangelical Lutheran Church in Tanzania, Houleye Tall 
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representing the LWF in Mauritania, and Noko, Prove, Ato Lemma Defaga and 
Dr. Vivian Msomi representing the LWF, Dr. Park Seong-Won representing the 
WARC and Nyambura Njoroge and William Temu representing the WCC. The 
representative of Inter-Religious Council of Sierra Leone, Sheikh Abu Bakarr 
Conteh sent his apologies for not attending. Koka was the only participant who 
represented other religion than Christianity. Tall, Msomi and Njoroge were female 
participants. Only Koka and Mwakabana were not representing an international 
organization.
80
 The African participants were mostly from the Southern Africa. 
But the field of operation of the international background organizations was the 
whole continent. Thus one may say that the whole Africa was represented at least 
in paper. In the material I used the reasons why these representatives were chosen 
or who choose them have not been stated.  
 
The meeting was opened by Mwakabana and closed by Koka and Njoroge with 
prayers. Noko acted as chairman. At the beginning of the meeting the grassroots 
presence of faith communities throughout the societies in conflicts was discussed. 
Therefore the religious communities play a critical role in resolving the conflicts 
and in the reconciliation process.
81
 It was stated that the LFW has received 
support from African Christian and Muslim religious leaders. Also the All Africa 
Conference of Churches (AACC) and the Vatican have affirmed the need for 
dialogue.
82
  
  
The participants agreed that the objective of the initiative would be the deepening 
of inter-faith commitments to dialogue and cooperation for promoting peace in 
Africa. The focus of the initiative was defined to be more in the practical 
initiatives.
83
  
 
The advisory group decided that they would be the formal host of the summit and 
the steering committee for the summit including a couple of summit participants 
and that a second and expanded meeting of the group would take place later. It 
was requested that a regional inter-faith forum, the National Religious Leaders‟ 
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Forum of South Africa (NRLFSA) could also be one possible host.
84
 The 
NRLFSA‟s aim is the creation of a unified moral voice on public issues with the 
emphasis on the human rights.
85
  
 
The name of the summit would be the Inter-Faith Peace Summit in Africa and it 
was proposed to be held from the 14
th
 to the 19
th
 October 2002 in Johannesburg. 
The focus of the summit was stated to be particularly in conflict areas of Africa, 
such as Ethiopia, Angola, Liberia and Sierra Leone, but the whole Africa should 
be represented. Various religious traditions, from Roman Catholic, Protestant and 
African Instituted Churches, to Orthodox churches, Islam, Judaism, Hinduism and 
African Traditional religion, should have representatives. The summit would 
consist of workshops, seminars and case studies. In the end of the summit a Plan 
of Action and a Declaration would be adopted.
86
  
 
Topics or themes for different sections of the summit were determined. The 
intended presentations‟ topics were: (1) The role of inter-faith dialogue in 
promoting a culture of peace, (2) Freedom of religion and conflict prevention, (3) 
African traditional methods of conflict resolution/reconciliation, (4) African 
women‟s initiatives for peace, (5) The OAU‟s87 role in conflict resolution, (6) 
Youth initiatives for peace, (7) Spiritual/liturgical dimension.
88
  
 
It was decided that case studies would be a part of the summit and that their aim 
would be to provide perspective on some relevant practical situations. The 
presenters of the cases should be persons with experience living in those situations 
and therefore have personal experience instead of ordering studies about the 
subjects. The intended two themes for cases were: (1) Situations in which 
religious diversity has been implicated, rightly or wrongly, in the evolution of 
conflict, and (2) Practical experience of inter-faith cooperation for peace.
89
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Also the topics for the parallel workshops were discussed and chosen to be the 
following: (1) Conflict resolution/mediation techniques, (2) Education for a 
culture of peace, (3) Promoting and protecting human rights: Breaking the cycle 
of violence, (4) Relations between religious communities and the state in the 
conflict resolution and peace promotion, (5) Trauma-healing and reconciliation in 
post-conflict societies.
90
 
 
The LWF‟s status during the summit was delineated to act as the leading agent or 
facilitator. The preparation of the consultation‟s programme, the establishment 
and convening the advisory group and the practical arrangements for the 
consultations were the responsibility of the LWF. The duties of the WCC, the 
WARC and the AACC were to provide advisory and logistical support for the 
preparatory process.
91
 
 
The follow up activities from 2002 to 2005, such as the establishment of continent 
wide inter-faith forum and regional consultations, were also discussed.
92
 During 
the following months another meeting of the advisory group was scheduled.
93
  
 
2.3. The second preparatory meeting 
 
The second meeting of the group was held from the 24
th
 to the 25
th
 June 2002 in 
Geneva. There were 14 participants. The six new participants were Dr. Musa 
Filibus, Pauline Mumia, Dr. Péri Rasolondraibe and Dr. Ingo Wulfhorst 
representing the LWF, Dr. Samuel Kobia representing the WCC, and Sheikh Abu 
Bakarr Conteh representing the Inter-Religious Council of Sierra Leone. Msomi 
and Temu were replaced, due to their other engagements. Msomi‟s replacements 
were Filibus, Mumia, Rasolondraibe and Wulfhorst, and Temu‟s replacement was 
Kobia.
94
  Conteh and Koka were representing other religions than Christianity. 
Conteh was the only new representative who did not represent an international 
organization.  Noko acted again as the chairman. The morning prayers of the 
meeting were conducted by Wulfhorst and Koka. Conteh and Noko delivered the 
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closing prayers.
95
 The whole Africa was better embodied. The participants were 
from different parts of the continent and none part was overly emphasized. 
 
The second meeting verified the decisions of the first meeting. The group decided 
that the advisory group should have representatives of Hinduism and Judaism as 
well as youth members and more female members in addition to Mumia, Tall and 
Njoroge. They also decided that the NRLFSA would act as a local host for the 
summit instead of the advisory group. In order to get some resource people it was 
agreed that the World Conference on Religion and Peace (WCRP) would be 
contacted.
96
  
 
The group confirmed and specified the decisions of the first meeting such as the 
proposed structure of the summit. One change to the proposed structure was 
made. Two of the intended presentation topics, the women‟s and the youth‟s 
initiatives for peace, were transferred under case studies.
97
 
 
The objective of the initiative was better defined. It was mentioned that different 
inter-faith groups in Africa had already spoken out for peace and against conflict 
for some time. Therefore the aim of the initiative was stated to be the 
strengthening of the already existing practical inter-faith efforts in support of 
peace.
98
   
 
They also discussed the possible participants of the summit. Representatives of all 
major religions in Africa, including also Baha‟i and representatives of relevant 
countries and inter-faith organizations were decided to be invited. Some 
participants outside of Africa were also included to the list so that they could send 
greetings to the summit‟s participants. The group also considered the possibility 
of inviting representatives from areas where peace prevailed such as Botswana 
and Zambia.
99
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Because of the lack of space for organizations and participants from outside 
Africa it was proposed that they might send greetings to the summit participants. 
The following persons and organizations were decided to be approached: (1) the 
WCRP general office and Asia regional office, (2) the Nobel committee, (3) UN 
Secretary-General, (4) the Carter Center
100
, and (5) Archbishop of Canterbury, (6) 
Pope John Paul II, (7) Jesse Jackson, an American civil right activist and Baptist 
minister, (8) Buddhist, Baha‟i and Hindu communities outside of South Africa, 
(9) the Muslim World League, (10) the African Americans in the USA.
101
  
 
The next steps after the second meeting according to the group were to prepare a 
daily schedule, guidelines for the speakers and invitations to sponsoring 
organizations. Guidelines for the case studies were also made.
102
 Before the 
summit Prove contacted by mail the possible speakers and workshop 
facilitators.
103
 After Prove got their approval to participate the final draft for the 
summit program
104
 was decided. The third meeting of the group was agreed to be 
on the 12
th
 October 2002, right before the summit.
105
 There are no documents 
about the third meeting available. 
 
Right before the summit in August 2002 the LWF‟s newsletter the Lutheran 
World Information (LWI) published an article about the upcoming summit. In the 
article Noko pointed out that the aim of the summit was not to produce more 
declarations and statements but to promote concrete action for peace. Nevertheless 
one of the issues covered in the summit was stated to be the role of the inter-faith 
dialogue in promoting the culture of the peace.
106
 
 
The Inter-Faith Action for Peace in Africa was established during the first Inter-
Faith Peace Summit in Africa held from the 14
th
 to the 19
th
 October 2002 in 
Johannesburg. The focus of the summit was inter-faith dialogue and cooperation 
for peace in Africa.
107
 The over hundred participants of the summit included 
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partakers from over 20 African countries
108
, and partakers from 8 different 
ecumenical and inter-faith movements
109
 and several observers from all around 
the world. They represented African traditional religion (ATR), the Baha‟i Faith, 
Buddhism, Christianity, Hinduism, Islam and Judaism.
110
 
 
The summit consisted of 8 plenary presentations, 2 panels, 11 case studies, 4 
personal testimonies on finding reconciliation, and both a speech and a portfolio 
on Ubuntu
111
 as a common ground for the dialogue to start. The discussions about 
the draft of the Plan of Action and the Declaration were also included to the 
program. The summit began with an inter-faith prayer and reflection, welcoming 
remarks by Noko and by chairperson of the NRLFSA Ahswin Trikamjee, and 
statements and greetings from the participants and from donating parties.
112
 I will 
examine the different sections of the summit in so far as those are relevant to my 
study in chapters 3 and 4. The outcome documents, the Plan of Action and the 
Declaration are discussed in chapter 5. 
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3. MODERN DIALOGUE 
 
In this chapter I will examine the sections of the summit which I have categorized 
more to the modern side of the dialogue. The sections represented modern 
dialogue because of their major emphasis on inter-faith cooperation as a part of 
the dialogue. 
 
Next, I will go through the material in three separate sections: 3.1 delineates the 
opening speech of Noko and the workshops, 3.2 concentrates on the presentations 
and the panel, and 3.3 focuses on the case studies.  
 
 
 
Figure 2. Map of Africa.
113
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3.1. The speech of Noko and the workshops 
 
Already in his welcoming remarks Noko pointed out that the summit‟s goal was 
to encourage the inter-faith dialogue and cooperation. Both the dialogue and the 
cooperation were clearly stated to be the means of promoting and achieving peace 
in Africa. Religious communities shared many values according to Noko. One of 
the central values was peace. Faith traditions and religious communities should try 
to avoid being the separating factors in Africa. Noko urged for inter-faith forums 
in order to diminish the use of differentiating aspects of faith traditions. He stated 
that the cooperation of religious communities and governments would be the route 
to reconciliation and healing in Africa. The aim of the dialogue was therefore to 
achieve sustainable peace in Africa. He ended his speech by stating that the 
summit represents an excellent opportunity to deepen one‟s insights of other‟s 
faiths and to construct a new plan for practical cooperation.
114
  
 
Next I will make some remarks on Noko‟s speech. Firstly, Noko did not really 
define the concept of dialogue but he assumed the concept to be clear to the 
participants. Secondly, in his welcoming remarks one may distinguish the 
concepts dialogue and cooperation but in the same time the speech indicated that 
the two concepts are closely connected and even overlapping. 
  
Noko‟s argumentation was based on the assumption that religions share common 
values. By concentrating on the shared aspects, the dialogue partners can 
overcome the differentiating ones. Thus the fruitful dialogue in cooperation is 
achieved.  
 
Next due to the lack of documented material from the workshops I will examine 
all four together. They are: “Conflict resolution/mediation techniques”, 
“Education for culture of peace”, “Promoting and protecting human rights”, 
“Healing and reconciliation praxis in post-conflict societies in Africa”. The first 
two were held on 16
th
 of October and the last two were held the next day. The 
workshops were parallel.
115
 The workshops started with the listening of an 
                                                             
114
 GS.X.9.3. Inter-Faith Peace Summit in Africa from the 14
th
 to the 19
th
 October 2002, Statement 
by Noko 14.9.2002. 
115 GS.X.9.3. Inter-Faith Peace Summit in Africa from the 14th to the 19th October 2002, Program. 
28 
 
opening lecture and were followed by pondering questions chosen by the 
facilitators. The lectures were personal stories from the facilitators‟ lives.116 
 
There were two kinds of workshop facilitators‟117 background organizations; (1) 
academic institutes, and (2) organizations concentrated in peace efforts. Four of 
the facilitators were women and three were men.
118
 
 
Next, because there are no written documents about the discussions during the 
workshops and the personal stories from the speakers‟ own experience do not 
include relevant material to my study, I will present what the themes of the 
workshops could indicate relative to modern dialogue. The themes stated above in 
my opinion express two things. Firstly, the inter-faith education work is connected 
to human rights. Secondly, the human rights and the culture of peace are parallel 
ways of argumentation.  
 
Both Noko and the facilitators evidently represented modern dialogue because of 
their major emphasis on cooperation based dialogue instead of conference based 
academic dialogue.  
 
3.2. Presentations and a panel 
 
Five out of the eight presentations belonged to the modern dialogue due to their 
more practical approach. They were the first presentation “Multireligious 
cooperation and conflict transformation in Africa” delivered by Secretary General 
of World Conference of Religions and Peace (WCRP) Dr. William F. Vendley, 
the fifth presentation “Dispute resolutions through traditional courts of Botswana” 
delivered by Judge President of Industrial Court of Gaborone Botswana Elijah 
W.M. Legwaila, the sixth presentation “The role of religious community in 
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contributing to and supporting the NEPAD initiative with particular reference to 
the promotion of peace in Africa” delivered by Principal Programmes Coordinator 
of the New Partnership for Africa‟s Development (NEPAD) Mr. Sunday T. 
Dogonvaro, the seventh presentation “People and war: The role of humanitarian 
law” delivered by Mr. Pierre Dorbes from International Committee of The Red 
Cross, Regional Delegation for Southern Africa, and the eight presentation 
“Reflection on the South African experience of the Truth and Reconciliation 
Comission” delivered by Dr. Stephanus Du Toit from the Institute of Justice and 
Reconciliation, Cape Town, South Africa.
119
 Next I will examine the 
presentations in so far as they are relative to my research. 
  
The first presentation “Multireligious cooperation and conflict transformation in 
Africa” was held on the 14th of October by Vendley. He discussed violent 
conflicts and the religious capacities to transform these conflicts through the 
WCRP‟s experience . Vendley argued that violence goes deep in human society. 
For example, in the Bible there is a fratricide in the beginning of the book. He 
suggested that maybe unity among people had been achieved by pitting them 
against someone else, a scapegoat. This way the cycle of violence has been 
created. Vendley alleged that scapegoating is the main reason behind conflicts.
120
  
 
Vendley suggested that each religious community has assets with which to 
transform the conflict and that multireligious cooperation gives versatile capacity 
for conflict transformation. These assets are: (1) spirituality, especially the 
concepts of mercy and hope, (2) morality; in principle all of the faith traditions 
base their morality in judging others as we would judge ourselves, and (3) 
network of community structures, which reaches every village and can function as 
a channel for conflict transformation. According to Vendley multireligious 
cooperation has the potential to multiply the conflict transformation efforts and to 
end the cycle of scapegoating.
121
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In conclusion, Vendley suggests that the religious communities‟ capacities and 
furthermore the multireligious cooperation needs to be as near grassroots as a 
single religious community. One way of achieving this is, according to Vendley 
and the WCRP‟s experience, to form National Interreligious Councils and 
Regional Councils.
122
 
 
Vendley‟s argumentation started quite traditionally. But it rapidly changed to the 
modern style of argumentation when he begun to speak about the useful mutual 
assets of religious communities. He ended his argumentation in a very modern 
way in suggesting that the grass-roots level in religious dialogue and especially in 
inter-faith cooperation is essential.   
 
The sixth presentation, “The role of the religious community in contributing to 
and supporting the NEPAD initiative with particular reference to the promotion of 
peace in Africa”, was held on the 18th of October by Dogonyaro. Firstly, he 
explicated the New Partnership for Africa‟s Development123 (NEPAD) initiative‟s 
aim of developing Africa both financially and socially. According to Dogonvaro 
the NEPAD worked among religious communities with respect, and saw that all 
faith communities have the same goal of human development.
124
 
 
Secondly, Dogonvaro outlined the NEPAD governance initiative. The governance 
issues were seen as pre-conditions for development. The initiative encompassed, 
for example, democracy, human rights and peace. Dogonvaro discussed also the 
NEPAD‟s peace and security structure.125 
 
Dogonvaro gave suggestions on the roles of religious communities in peace 
building. He proposed that the primary key role of religious communities is the 
avoidance of unhealthy conflict and the building of a spiritual and prosperous 
society. The secondary role is, according to Dogonvaro, the constructive 
engagement with communities, governments, and other peace and security 
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structures in the process of peace initiatives. For his final words Dogonvaro stated 
that religious communities have the fundamental responsibility to provide a moral 
and an ethical basis for Africa. That is why the faith communities play a critical 
role in mobilizing people and also the international community into dealing with 
issues of poverty and sustainable development in Africa.
126
   
 
Dogonvaro‟s speech presented a quite modern style of dialogue, because the 
NEPAD initiative‟s way of dialogue was heavily based on cooperation. His 
argumentation was initiated by religious communities‟ collective goal of human 
development. The shared values, such as the peace, played a major part in his 
argumentation.  
 
The eighth presentation, “Reflection on the South African experience of the Truth 
and Reconciliation Commission”, was held on the 18th of October by du Toit. For 
introduction du Toit paraphrased the birth of the Truth and Reconciliation 
Commission
127
 (TRC) in the end of Apartheid era in 1995 in South Africa.
128
 
  
Du Toit spoke about the participation of the religious communities in the TRC 
process. The pastoral support as a form of participation was not very widespread 
except among TRC members who were clergy. He continued that it was true that 
faith communities had had a multifarious role in supporting the apartheid. That is 
why the faith hearings were organized to examine the role of religious 
communities during the apartheid. The communities with few exceptions were 
unanimous in apologizing for allowing, whether through commission or omission, 
the apartheid system. Not one community admitted to having been an active 
supporter of the apartheid in the past. The TRC climaxed in 1998 when a report of 
TRC‟s work was given to the president.129 
 
In conclusion du Toit summarized that despite of the criticism, the TRC had 
achieved reconciliation and helped in the transition of South Africa from 
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apartheid to democracy. He also said that the religious communities have an 
important role in guiding the way, for example, by transmitting religious 
metaphors such as reconciliation into the South African political sphere.
130
    
 
Du Toit‟s speech dealt with quite an unique process, the TRC. His argumentation 
is based on the participation of the religious communities in the TRC. In his 
argumentation the relatively uniform understanding of the values of religious 
communities was seen. According to him, the religious communities had some 
common basis which could be used in the reconciliation work. 
 
Next, I will examine a panel. One out of the two panels represented more modern 
way of dialogue, namely, “African women against conflict”,  which was held on 
the 17
th
 of October and moderated by Jessica Nkuuhe from ISIS-Women‟s 
International Croos-Cultural Exchange, Kampala. She argued that the violence 
against women was a result of unequal power relation at home, in the community, 
and in the nation.
131
 Other panelist were Sister Yaa Ashante Waa Cunningham 
from the Karaites Institute of Africology, South Africa, Canon Joyce Nima, a 
member of the Anglican Church of the Province of Uganda, representing the 
Uganda Joint Christian Council, Ms Thelma Ekiyor of the Accra, Ghana-based 
West Africa Network For Peace Building, and lawyer Kemi Ogunsanyo 
representing the African Center for Constructive Resolution of Disputes, 
Johannesburg.
132
 Only Nkuuhe‟s text of the panel is in the documented material I 
will use.  
 
Nkuuhe pointed out that women were not just victims, but in times of conflicts 
women cared for the children, the sick and the elderly and improvised to ensure 
the survival of the family, community and nation. She proceeded to present 
examples of women working against conflicts in different African countries, such 
as, Sudanese women from various faith traditions gathering annually to discuss 
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ways of building relationships, and finding strategies to attain peace, and 
Burundian women who have insisted on being a part of the peace negotiations.
133
 
 
As a conclusion she stated that the participation of women in conflict solving is 
not enough. Women need to partake even more. For her final words she stated that 
the Inter-Faith Peace Summit should try to include women more in the quest for 
peace. The subordinate status of women in faith traditions should be altered in 
order to use women‟s full capacity for peace building.134  
 
Nkuuhe‟s argumentation started with a definition of the reasons behind the 
violence against the women. Quite rapidly her argumentation moved from the 
violence experienced by women in Africa to the women‟s capacity in conflict 
solving. She emphasized the modern dialogue, the women‟s interfaith cooperation 
experience in peace building. 
 
3.3. Case studies 
 
Six out of the eleven case studies belonged to the modern side of the dialogue 
because of their cooperation based understanding of the inter-faith dialogue. They 
were: the first study “Inter-faith cooperation for peace in Malawi. The case of 
Public Affairs Committee”, the fifth study “Inter-faith cooperation for peace in 
Uganda. The challenges and opportunities for inter-faith cooperation in 
Kiryandongo Refugee Settlement”, the sixth study “National youth network of the 
World Conference on Religion and Peace, Kenya”, the eight study “Inter-faith 
cooperation for peace in Mozambique. Inter-Religious Council of Mozambique”, 
the ninth study “Inter-faith cooperation for peace in Sudan. Sudan Council of 
Churches” and, the tenth “Inter-faith cooperation for peace in Ghana”.135 For 
unknown reasons the persons delivering the studies were not documented in the 
sources. In some cases the religious background of the deliverer can be discerned 
from the documents. Some of the speakers seem to be Christians but the specific 
denominations are not stated. Even though the delivers cannot be defined it seems 
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that the WCRP was in many cases at least the initiatory party in the inter-faith 
group‟s founding process. Next I will examine the cases in so far as they are 
relevant to my research. 
 
The first case study “Inter-faith cooperation for peace in Malawi. The case of 
Public Affairs Committee” was held on the 16th of October. The case dealt with an 
inter-faith group called the Public Affairs Committee (PAC) and its activities 
during its first ten years. The religious groups presented in the PAC were 
Episcopal Conference of Malawi, Malawi Council of Churches and Muslim 
Association of Malawi. The structure of the PAC is composed of the General 
Assembly, which is followed by an elected executive committee and regional and 
district committees. It has more than 1000 volunteers and its programmes are 
coordinated by the PAC secretariat. Various western organizations
136
 funded the 
PAC.
137
  
  
The aim of the PAC was to achieve sustainable and prosperous peace and 
democracy in Malawi through inter-faith cooperation. The PAC‟s activities 
included (1) civic education, such as training of trainers, workshops for volunteers 
from religious structures and organizing training workshops combining district-
level civic, political and religious leaders, (2) conflict mediation, such as setting 
up a religious committee accepted by conflicting parties and arranging separate 
and joint discussions with key parties, (3) lobbying and advocacy, such as 
petitioning targeted authorities and giving press releases, (4) election monitoring, 
such as training and deployment of volunteers to monitor polls, and (5) capacity 
building, such as networking with other civil society groups and arranging 
external exchange visits.
138
 
 
The PAC used the existing grassroots level community structures of religious 
communities to inform, recruit and educate the public. In addition to grassroots 
level activities, the PAC had a standing religious committee which was composed 
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of high level religious leaders whose purpose was to lobby for peace in religious, 
political and civil society countrywide.
139
 
 
The argumentation of the case was based on the introduction of the PAC initiative 
in Malawi. After a quite substantial report on PAC‟s aims and ways of actions, the 
dialogue in the PAC initiative was quite briefly dealt with. The dialogue was 
mostly based on grassroots level cooperation with a background on higher level 
inter faith cooperation. 
 
The fifth case study “Inter-faith cooperation for peace in Uganda. The challenges 
and opportunities for inter-faith cooperation in Kiryandongo Refugee Settlement” 
was held on the 18
th
 of October. The study concentrated on a specific conflict 
situation between three tribes, the Acholi, the Lotuko and the Lopit, breaking up 
out of blue in the before so peaceful refugee camp Kiryandongo, Uganda, in May 
2002, and the ongoing reconciliation process of the incident. The violence started 
when two Acholi youths had been injured and the Acholi decided to take revenge 
on the Lotuko and the Lopit. The result was that the quarreling group grow to over 
2000. Several hundred homes were torched, people injured and some even 
killed.
140
 
  
In June 2002, a visit
141
 to the camp was made to ascertain what had happened, to 
find out whether the churches and the church leaders could play a role in 
reconciliation and peace building and to propose how churches could be 
supported to spearhead reconciliation and sustainable conflict prevention. The 
group discussion with the camp commandant‟s office, elders of the tribes and 
religious leaders started. The outcome of the discussions was that the role of 
religious leaders and communities in conflict resolving and preventing was 
highlighted. The support from the churches to start youth and elders councils‟ 
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activities was requested. The different faith groups
142
 from many Christian 
denominations and also from the Baha‟i faith formed the Inter-Faith Council.143 
 
The council organized a feedback workshop in August 2002. It was noticed that 
some steps towards reconciliation had been made. People had started to use the 
shared markets again. But it was clear that all was not well. The fear of more 
violence was present. In the next meeting held in September 2002 the council 
attended as an observer, but the outcome depended heavily on the religious 
leaders and planned activities such as involvement in rehabilitation and the 
resettlement of the communities and the restoring of the hope and discipline of the 
youth. Another concern of the meeting was the HIV/AIDS issues in the camp. The 
HIV/AIDS and the peace education was hoped to be organized by the Inter-Faith 
Council.
144
 
 
The argumentation of the case started with the presentation of the conflict. Next, 
actions leading up to the formation of the Inter-Faith Council and the follow up 
was outlined. The emphasis was on ways of resolution offered by the religious 
communities. The way of dialogue is clearly modern with the emphasis on the 
very practical inter-faith cooperation. 
 
The sixth case study, “National youth network of the World Conference on 
Religion and Peace, Kenya”, was held on the 18th of October. The case study 
concentrated on the National youth network and its activities in Kenya
145
. The 
reasons behind the seemingly religion based violence was stated to be the 
ignorance and the misinterpretation of faith beliefs. To address and remove these 
barriers between the culture of peace, tolerance and mutual co-existence, the 
network targets the youth in general, because they are usually the executors of 
violence.
146
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The activities of the network included training young people on how to identify 
and deal with the causes of latent conflicts stated above and thus enable them to 
become pro-active to violence, and orientation workshops, which aimed at 
establishing a grassroots level structure to initiate the process of awareness rising 
among the local community. The workshops were concerned with thematic peace 
issues and involved theologians, and regular inter-faith dialogue that was used 
both to build the network as well as possible and to enhance the spirit of 
community development.
147
 
 
In the conclusion of the study, it was stated that it was expected that the summit 
would come up with an agenda that would stimulate the interest and participation 
of young people. The study ended in a suggestion that the summit participants 
should let them engage themselves in a trustworthy and open dialogue of life.
148
 
 
The argumentation of the study began with the exploration of the conflicts‟ non-
apparent causes. The emphasis was on the youth‟s role in conflict solving. The 
aim of the dialogue was obviously modern due to the very straight emphasis of 
cooperation. 
 
The eight case study, “Inter-faith cooperation for peace in Mozambique. Inter-
Religious Council of Mozambique”, was held on the 18th of October. The Inter-
religious council of Mozambique was formed in July 2001 by suggestion of a 
representative of the World Conference of Religion and Peace in New York. 
Before the council was formed, it had worked as an inter-religious forum. The 
members were both individuals and religious associations. The members included 
Islamic, Hindu, Catholic, Baha‟i, Jewish, Japan originated spiritual science of 
healing Johrei, Buddhist, Zoroastorian and Hare Rama Krishna communities, 
Christian council, Scouts‟ Association, Association for poverty reduction and 
AMICUMO for Social Development Association.
149
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The council worked together to promote discussion and to look for solutions to 
problems related to peace, justice, reconciliation, prayer and development of 
Mozambique. The focus points were gender equality, youth and HIV/AIDS 
through activities such as education, training in peace building, capacity building 
workshops and advocacy.
150
 The way of dialogue argumentation was modern 
because of the great emphasis on inter-faith action in dialogue.  
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4. TRADITIONAL DIALOGUE 
 
In this chapter I will examine the sections of the summit which I have categorized 
as more traditional dialogue. The sections represented traditional dialogue because 
of their major emphasis on seminar and conference based dialogue with relatively 
minor emphasis on cooperation and on concrete activity proposals. 
 
Next, I will go through the material separately in sections 4.1 which outlines the 
presentations and the panel, and 4.2 which concentrates on the case studies, and 
4.3 which focuses on other sections of the summit.  
 
4.1 Presentations and a panel 
 
Three out of the eighth plenary presentations represented the traditional way of 
the dialogue. They were the second presentation “The cyclical relationship 
between violation or denial of human dignity and human rights, and conflict” 
delivered by Shadrack Gutto Associate Professor of University of Witwatersrand 
Law School, South Africa, the third presentation “Role of religion in conflict 
resolution between state and religious communities and organizations” delivered 
by Bethuel Kiplagat Executive Director of Africa Peace Forum, Nairobi 
Ambassador, and the fourth presentation “Dialogue beyond crises: Generating 
synergies for peace. Contributions from African traditional methods of conflict 
resolution and management” delivered by Professor Catherine Odora Hoppers of 
University of Pretoria, Human Sciences Research Council, Pretoria.
 151  
 
As one can see from above the presenters came from different backgrounds. 
Kiplagat was from international organization and both Gutto and Hoppers were 
from academic spheres. The organizations and the sections of universities were 
more secular than directly religious. For example, Kiplagat‟s background 
organizations were more peace involved than in religious dialogue. The 
presenters‟ background organizations concentrate heavily on peace efforts and 
they originate in Africa. Also I find it interesting that all three of the traditionally 
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directed were not from clearly religious backgrounds. Next, I will examine the 
presentations in so far as they are relative to my research.  
 
The second presentation “The cyclical relationship between the violation or denial 
of human dignity and human rights, and conflict” was held on the 15th of October 
by Gutto. He argued that human dignity is a part of the human rights, by 
suggesting, that human dignity is as an important part of the “International Bill of 
Rights” as, for example, right to health or right to personal security. According to 
Gutto, denial of rights should be as great of a concern than violations of rights.
152
  
 
Gutto also explained the cyclical nature of conflict. Conflicts usually lead to 
another violation or denial of human rights which leads to another punishment and 
because of this cyclical relationship between violation and denial of human rights 
or dignity, a conflict has begun. Gutto offered a possible solution to the cycle: the 
pursuit of human dignity and human rights in all spheres of life.
153
    
 
Gutto‟s speech represented clearly the traditional dialogue. There was no 
reference to cooperation work and it concentrated on deliberating quite academic 
issues. His argumentation was based on human rights. 
 
The third presentation “Role of religion in conflict resolution relationship between 
state and religious communities and organizations” was held on the 15th of 
October by Kiplagat. He categorized the African conflicts as follows: (1) personal 
conflicts between two individuals, and (2) communal conflicts between groups of 
people such as clans, ethnic groups or tribes. According to him, conflicts can 
spread across state borders and therefore there are conflict systems
154
  in Africa. 
According to Kiplagat, the conflict systems are not the only reason why African 
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conflicts are different; African conflicts are usually based on ethnicity, religion or 
region.
155
 
 
In some African countries there are several local and international NGOs. 
Kiplagat continued that their capacity is lacking but at least they have potential for 
conflict resolution.
156
 Kiplagat then explained the role of religious organizations 
in conflict solving. Kiplagat continued that the existence of one state religion will 
diminish the action or operation of other religions. The minority groups can live 
marginalized and this could lead to conflicts. According to Kiplagat, the conflicts 
of Africa have their roots on bad governance. Today peace is on weak foundations 
and lasting peace should be built on principles of democracy, the rule of the law, 
and human rights.
157
   
 
Kiplagat‟s argumentation started with African conflicts but ended with human 
rights. The dialogue he presented was clearly traditional because of the quite 
theoretic approach to the issue. 
 
The fourth presentation “Dialogue beyond crises: Generating synergies for peace. 
Contributions from African traditional methods of conflict resolution and 
management” was held on the 16th of October by Hoppers. She stated that after 
the World War II the demonization of the enemy has begun and therefore the 
millions dead, traumatized or injured war and conflict casualties, who are mostly 
women and children, have fallen to the civil population. She argued that one of 
the reasons for this could be the ethical vacuum we live in.
158
 
 
According to her the Africans must re-discover their traditional peace-building 
resources. One of the resources could be, according to Hoppers, collectivism 
instead of individualism. The way to respect the others and the nature can be 
found in the African philosophy Ubuntu which means the attitude of togetherness 
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in the spirit of humanity, and in the tradition of family and neighborhood 
negotiation facilitated by elders.  
 
She summarized her thoughts by stating that the summit therefore was about: (1) 
being ethical about ethics in the service of human beings. (2) It was about 
bringing with force the idea of shared humanity. (3) It meant that the world‟s 
moralities agree now about the core values of justice, generosity and common 
responsibility and common destiny. (4) It also meant that the silence of the faiths 
is broken in the face of threats to human life and human existence. She ended the 
presentation announcing by that Africa needed peace-building capacities from 
several religious traditions.
159
 
 
Hoppers‟ argumentation for the need of dialogue is based on the lack of ethicality. 
She argued that the religious communities‟ involvement is essential for ethical 
approach to peace building. The basis for the dialogue was humanity and 
togetherness. Her understanding of the dialogue was clearly traditional because it 
did not provide any concrete cooperation in dialogue.   
 
One out of the two panels represented the traditional dialogue. Next, I will 
examine the panel in detail in so far as it is relevant to my research. “Religious co-
existence in Africa” was held on the 16th of October and was moderated by Dr. 
Samuel Kobia representing the WCC.
160
 Supposedly there were other members on 
the panel but they are not mentioned in the material I used. Only Kobia‟s part of 
the panel was available. 
 
According to Kobia, even though the other major religions, Judaism, Hinduism 
and Buddhism, have their presence in Africa, the ATR, Islam and Christianity 
have virtually impacted the entire population of Africa. He examined the spread of 
the religions in Africa and the not always so peaceful encounters of the three 
religions. According to him religions with missionary vocation recognition and 
                                                             
159 GS.X.9.3. Inter-Faith Peace Summit in Africa from the 14th to the 19th October, Presentation 4 
by Hoppers 
160 GS.X.9.3. Inter-Faith Peace Summit in Africa from the 14th to the 19th October, Panel 1 by 
Kobia. 
43 
 
affirmation of equality of faiths posed a huge challenge to self-understanding of 
the mission.
161
  
 
Next Kobia illustrated how dialogue enriches co-existence. According to Kobia, 
the dialogue‟s purpose is to open ourselves to each other and learn how to 
appreciate our differences and eventually find similarities. The dialogue is a way 
of affirming solidarity by addressing contemporary issues. Kobia underlined that 
inter-faith dialogue is a mission the faiths should commit themselves gladly to and 
that inter-faith dialogue is committing to a new attitude towards others rather than 
uniting, merging or blending the religions. 
162
 
 
As a conclusion Kobia proposed the concept of Ubuntu as a common denominator 
because it is a concept that is familiar to all Africans. He emphasized that Ubuntu 
is love and care for others. Religious co-existence has the potential to promote the 
celebration of diversity without losing one‟s own identity. For his final words he 
foregrounded two critical challenges that need a response from faith communities. 
The first was the rapid spreading HIV/AIDS and moral education in general.
163
    
 
Kobia‟s speech represented, in my opinion, more traditional dialogue than modern 
dialogue regardless of the final worlds, because he concentrated, at least on some 
level, on clarifying the concept of dialogue and emphasized building the dialogue 
on common ground. His argumentation culminated in proposing the concept of 
Ubuntu as African basis for the dialogue.    
 
4.2 Case studies 
 
Five out of the eleven case studies emphasized traditional dialogue. They were the 
second study “Interreligious Council of Sierra Leone”, the third study “Inter-faith 
cooperation for peace in Nigeria. Nigerian Association of Christian-Muslim 
Mutual Relations”, the fourth study “Inter-faith cooperation for peace in 
Rwanda”, the seventh study “Inter-faith cooperation for peace in Liberia. Inter-
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Religious Council of Liberia” and the eleventh study “Inter-faith cooperation for 
peace in South Africa”. The people delivering the studies have not been 
documented in the sources for unknown reasons. In some cases the religious 
background of the deliverer can be deducted from the documents. Some of the 
delivers seem to be Christians but the specific denominations are not stated. One 
of the delivers was most likely a Muslim. Even though all of the delivers cannot 
be delineated it seems like the WCRP is in many cases at least the starting party in 
the specific inter-faith group‟s founding process.164 Next, I will examine the cases 
in so far as they are relevant to my research.  
 
The second case study “Interreligious Council of Sierra Leone” was held on the 
16
th
 of October. The case was dealt in two different case studies: “Sierra Leone‟s 
collapse in to Anarchy and the Interreligious Council peace initiative” and “Work 
of the Interreligious Council with the disintegrated Sierra Leone army (1997-
1998).”165 I will examine only the first one because the second one is concerned 
with a very unique inter-faith cooperation project and therefore does not offer 
anything for my research. 
 
The first of the instances in Sierra Leone concentrated on the surrounding context 
and the founding process of the Interreligious Council of Sierra Leone (IRCSL). 
The IRCSL was founded on an initiative of the WCRP after several years of 
ongoing rebel war and anarchy in Sierra Leone. The founding conference was 
held on the 1
st
 of April in 1997 in Freetown. More than 200 key religious leaders 
and delegates, both Christians and Muslims, participated in the conference. The 
outcome of the conference was two statements “Shared values and common 
purpose” and “Shared moral concerns”. Both of the statements were built on the 
presupposition that Muslims and Christians share a common humanity and are 
united through creation. The IRCSL is grounded on this basis.
166
 
 
According to the study, some of the activities and the outcome of the IRCSL were 
listed in the later part of the case. The regular consultative meetings played a 
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major part in finding the right strategy for bringing the peace and stability to 
Sierra Leone. Other activities such as inter-faith prayers and statement were also 
mentioned.
167
 
 
The study represented quite typical traditional dialogue based on conferences and 
meetings of religious leaders with the aim of finding something in common. The 
argumentation for the dialogue was based on common humanity. The overall 
argumentation style of the study was rather straightforward.     
 
The third case study “Inter-faith cooperation for peace in Nigeria. Nigerian 
Association of Christian-Muslim Mutual Relations” was held on the 15th of 
October. The study concentrated on ongoing founding process of the Nigerian 
Association of Christian-Muslim Mutual Relations and on its achievements so far.  
The dialogue started in 1993 when the Lutheran Church of Christ in Nigeria and a 
corporation of other churches approached an organization called the Islamic 
parent Jamal‟atul Nasril Islam (JNI). Some of the organizations inside the JNI 
became interested in the idea of dialogue. The Muslim Forum of Nigeria started to 
organize the dialogue in cooperation with the Institute of Church and Society. It 
was assumed that the violent relationship could be transformed by engaging in the 
dialogue.
168
 
 
After the first International Conference on Christian-Muslim Mutual Relation was 
held in 1993 in Miango, Plateau State, Nigeria, there had been several 
conferences. The conference participants had formed the Caretaker Committee 
(1995) whose purpose was to oversee the planning of the conferences and the 
establishment of the permanent association. In the conference held in 1997, 
another committee, the Constitution Drafting Committee, was established. It 
delivered a draft of the constitution to the conference of 1997 in which it was 
adopted. The Caretaker Committee had started the registration process of the 
association but it has been delayed.
169
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According to the study the positive gains from the ongoing dialogue had been 
bringing together the representatives of the two religions and providing them 
opportunities to form friendships. The engagement in dialogue also had prevented 
misunderstandings and prejudices between the followers of the two religions.
170
 
 
The dialogue represented in the study was clearly traditional. It portrayed, very 
typically to the traditional dialogue, various committees, meetings and 
consultations. The argumentation for the need of dialogue is based on the 
assumption that inter-faith dialogue could be a useful tool in achieving peace in 
Sierra Leone.     
 
The fourth case study “Inter-faith cooperation for peace in Rwanda” was held on 
the 17
th
 of October.  The study was related not merely to traditional dialogue, but I 
would categorize it more to the traditional side, because the emphasis was more 
on the seminar based academic dialogue and the modern interpretations were quite 
minor. The study concentrated on the birth of the National Action Committee for 
Islamic-Christian Relations in Rwanda (NACICR). Firstly, there have been 
multiple massacres in Rwandan history. The latest genocide was in 1994 when 
over a million lives were lost. This has impacted the Rwandan public deeply. It 
has created a climate of insecurity and suspicion.
171
 
 
Secondly, the first contact between Muslims and Christians was made in 1996 by 
Rev. Dr. Gérard Van‟t Spijken, the Coordinator of the Ecumenical Center for 
Research and Theological Popularization
172
. The center was created by the 
Presbyterian Church in Rwanda the same year. One of the objectives
173
 of the 
center was to serve as a cornerstone for unity and the reconciliation process of the 
people of Rwanda. The beginning of the dialogue process was horrible. Both 
parties were prepared to prove that their religion was the true one.
174
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The first annual Islamic-Christian Seminar in Rwanda was held in 1997. The 
seminar‟s purpose was to promote a relationship of mutual respect and 
cooperation. During the seminar the bad attitudes wore off. The NACICR was 
formed to organize the seminar annually. The annual seminars have changed the 
participants‟ understanding of each other‟s faiths.175  
 
Not all of the participants are high level religious leaders, but people who can 
spread the message forwards, such as normal priest or imams and teachers of 
different grades. The NACICR also produces some brochures and invites 
members of the media to the seminars for publicity. The members of the NACICR 
visit schools to raise awareness for the interreligious peace work. In 2002 the 
NACICR started a women‟s programme which has been successful.176  
 
The study was quite clearly a part of the traditional dialogue due to its relatively 
small amount of concrete cooperation examples. The argumentation started with 
the overall introduction to the situation in Rwanda and the need for dialogue. 
Even though the argumentation of the dialogue ended with few cooperation 
examples, the major emphasis of the argumentation was on the seminar based 
faith exploring.  
 
The seventh case study “Inter-faith cooperation for peace in Liberia. Inter-
Religious Council of Liberia” was held on the 17th of October. The study is 
related not merely to the traditional dialogue, but I categorized it more to the 
traditional side because of its emphasis on the conference based academic 
dialogue. The modern interpretations of the dialogue presented in the study were, 
so to say, subplots.
177
  
 
The study was divided into four different activities of the Inter-religious Council 
of Liberia. The first activity concentrated on the founding process of the council 
during the civil war in the 1990‟s when the leaders of the two major religions, 
Islam and Christianity, started to work together to mediate between conflicting 
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parties. The mediation process proved to be successful after the Economic 
Community of West African States (ECOWAS) started to act as a cease-fire 
monitor.
178
 
 
The second activity concentrated on the post-war era when the inter-religious 
mediation process transformed into a permanent inter-religious council. The 
council undertook an initiative to enhance reconciliation between and amongst the 
community members and to give them a basic education about their rights and 
responsibilities. The initiative consisted of mass meetings and conferences on 
reconciliations in which the participants agreed to a declaration of commitment to 
resolve problems.
179
  
 
The third activity discussed was the council‟s constituency peace building 
process. The intention was to reach every political sub-division to promote peace, 
national reconciliation, religious and cultural tolerance and co-existence.  
Assessments in political sub-divisions were made and workshops on religious 
tolerance were arranged. The participants of the workshops were representatives 
of religious organizations who would train their members at the local level. 
Information offices were also set up both to act as an early warning system and to 
inform local people about the council‟s activities.180 
 
The fourth activity was the council‟s peace building and reconciliation 
programme. The programme concentrated on the mediation process between the 
government and the Liberian United for Reconciliation and Democracy. The 
mediation processes through dialogues have shown results. The council, the AU, 
the UN and the ECOWAS have been signaled as principal facilitators of the 
process.
181
 
 
The above presented examples of seminars which the produced public statements 
were clearly quite typical for the traditional dialogue. The argumentation of the 
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study was based on the need for dialogue in conflict areas and in the achieved 
results of the dialogue. The arguments were perhaps circular: There was a need 
for dialogue and because dialogue achieved results, the need for engaging 
dialogue existed.    
 
The eleventh case study “Inter-faith cooperation for peace in South Africa” was 
held on the 17
th
 of October. The study discussed the role of religious cooperation 
in breaking down the apartheid. The Inter-Faith Colloquium on Apartheid, 
organized by an Anglican Archbishop of the Province of the Indian Ocean Trevor 
Huddlestone and held in London in 1984, directly contributed to the establishment 
of the South African Chapter of the World Conference on Religion and Peace. 
The Chapter‟s idea was to share the dismantling of apartheid. The methodology 
was the following.  The adherents, consisting of all faiths, stated that the apartheid 
ideology was incompatible with the tenets of their own particular faiths, and the 
awareness creating for people of other faiths to disseminate the correct 
information about the different faiths in the South Africa.
182
 
  
The outcome from the Chapters‟ activities included the participation in several 
National Peace Initiatives, the organization of inter-faith prayers, and the adaption 
of the “Declaration on the Rights and Responsibilities of Religious people” in 
1992. The Declaration‟s main principles were the recognition of religious 
diversity in the South Africa, the separation between religion and state, and the 
equal opportunities for all religions in societal life.
183
  
 
The study belonged evidently to the traditional dialogue. The whole study‟s aim 
was to present the high level conference work and the joint public statements 
produced in order to diminish the Apartheid system. The basis of the dialogue 
argumentation was the shared values of the different faiths. 
 
 
 
                                                             
182 GS.X.9.3. Inter-Faith Peace Summit in Africa from the 14th to the 19th October 2002, Case 
study 11. 
183 GS.X.9.3. Inter-Faith Peace Summit in Africa from the 14th to the 19th October 2002, Case 
study 11. 
50 
 
4.3 Other topics and press releases 
 
The two topics about Ubuntu were delivered on the 17
th
 of October by Dr. Ntate 
Kgalushi Koka from the Karaites Institute of Afrikology, King Luthuli 
Transformation Centre, South Africa and by Ms N. G. Myaluza-Masina from the 
University of Fort Hare, South Africa.
184
 The topics were related not merely to the 
traditional dialogue, but I categorized them more to the traditional side despite the 
fact that they contain some modern interpretation of the dialogue, because neither 
of the Ubuntu topics really gave concrete practical examples of inter-faith 
dialogue but provided a common academic basis for the dialogue. Next, I will 
examine the topics separately is so far as they are relevant to my study. 
  
Koka‟s speech “Ubuntu / humanite. Blue print recipe for peace in Africa” 
concentrated on the concept of Ubuntu and on what grounds it can be seen as a 
common base for inter-faith dialogue for achieving peace in Africa. According to 
Koka, Ubuntu was based on the following idea: “All human beings in Africa and 
elsewhere in the world: regardless of ethnicity, race, color and creed are 
inseminated with divine element of „Goodness‟ or Ubuntu which is an 
embodiment of truth, justice, love, compassion and peace – essential for 
harmonious co-existence.” Thus according to Koka, Ubuntu is a philosophy that is 
inherent to all human beings, and cements all humanity together, and is at the base 
of the world religions which share the commonness of origin, divine existence and 
belief in the existence of the “Supreme being”, and therefore according to Koka 
Ubuntu offers a common basis for all to engage in dialogue.
185
 
  
Myaluza-Masina‟s portfolio “A portfolio for conflict management and resolution 
on South Africa: Ubuntu revisited” dealt with the particular conflict situations, 
such as stealing a goat, and then resolutions guided by the principles of Ubuntu in 
pre-colonial South Africa. From the conflict resolution examples it can be 
deducted that the Ubuntu‟s emphasis on working together in resolving problems is 
a part of its communal approach to problem resolution. According to the 
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principles of Ubuntu, the resolution process is an open process that includes the 
extended family and, depending on conflict, also elders, chiefs and the headman 
of the village.
186
  
 
Both Koka‟s and Myaluza-Masina‟s speeches based their argumentation for the 
dialogue in the concept of Ubuntu. They saw that the values emphasized in 
Ubuntu were common for all religions and there for the dialogue is possible. 
 
In press releases Noko stated that the religious traditions and cultures themselves 
call the representatives to build networks of dialogue and cooperation. He also 
added that the work towards understanding each other would demand going 
through a continuous engagement in inter-faith encounters, discussions and 
consultations.
187
 
 
Other participants also spoke about the dialogue to the press. For example, 
Conteh, the member of the steering committee, from the IRCSL, stated that 
without the religious leaders‟ involvement peace in Africa is not achievable, and 
Ms Lucretia Warren from Botswana, representing the Baha‟i faith, said that the 
force for the needed transformation was religion.
188
  
 
The summit ended in final words held on 19
th
 of October delivered by Mvume H. 
Dandala, Presiding Bishop of the Methodist Church of Southern Africa and the 
President of the South African Council of Churches, on behalf of the summit‟s 
host, the NRLFSA. Dandala thanked the participants and reminded them of the 
task of convincing others about the significance and value of inter-faith dialogue 
and fellowship.
189
 
 
The press releases and the final words represent fairly the traditional dialogue 
because of their quite major emphasis on the academic dialogue. Their 
argumentation is based in the need for dialogue in the conflict torn Africa.   
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5. THE OUTCOME DOCUMENTS 
 
Next, I will examine the “Johannesburg Inter-Faith Peace Declaration. Embracing 
the gift of peace” and the “Johannesburg Plan of Action” in more detail. Both of 
these documents were discussed during the Summit. The Declaration was adopted 
in consensus on the 17
th
 of October and the Plan of Action was also adopted in 
consensus on the 19
th
 of October.
190
 
 
The Johannesburg Inter-Faith Peace Declaration 
 
The Declaration was divided into three parts: Preamble, Acknowledgements and 
Commitments. The preamble consisted of stating who was giving the declaration 
and why they were making a declaration: “We, representatives from the African 
Traditional Religion, the Baha‟i Faith, Buddhism, Christianity, Hinduism, Islam 
and Judaism, from different parts of Africa, hereby commit ourselves to 
embracing the gift of peace and to genuine inter-faith dialogue and cooperation 
for peace in Africa.” Also the reasons why they are committing themselves to a 
process towards peace is stated: “- - especially because our religious traditions 
urge us to do so. - - ”191     
 
In the second part of the declaration four topics which the summit‟s participants 
acknowledged were stated: (1) Africa had been for a long time a continent of 
conflict and violence, and (2) the several inter-faith groups in Africa were already 
engaged in dialogue and peace building both at the grassroots and national level, 
and (3) at times religious leaders and communities had failed to promote peace, 
and (4) entails of peaceful co-existence was often ignored or not understood 
despite of the common aspiration to peace.
192
  
 
In the final section the summit‟s five commitments and the ways of achieving 
these commitments were listed. The commitments were: (1) working for the 
protection of human life and environment in Africa, (2) embracing a new spirit for 
unity and development in Africa, (3) working for inter-religious understanding, 
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(4) working towards peace and conflict resolution in Africa, and (5) promoting the 
human rights and development of African continent. The ways of achieving the 
aims of the commitments included genuine inter-faith dialogue (continuous 
encounters, consultations and discussions), and teaching fellow believers to be 
tolerant and respectful in order to achieve harmonious co-existence especially 
among the youth through educational programmes, and to move beyond the 
declarations to common actions of reconciliation and forgiveness, and promoting 
religious freedom, and advocating human rights, human dignity and human 
responsibility to all.
193
 
 
The Johannesburg Plan of Action 
 
The plan of action concentrated on the summit‟s follow-up activities. The 
activities were divided into three different categories: (1) the duties of the summit 
secretariat, (2) the duties of the established Continuation committee, and (3) the 
duties of the participating inter-faith groups and individuals. The two latter 
categories also included duties which should be fulfilled in cooperation and in 
consultation with one another.
194
 
 
Firstly, it was stated that the summit secretariat (the LWF) would distribute the 
summit‟s outcome to the participants and other relevant organizations, such as the 
AU and the ECOWAS, and to deliver the contact information of the participants 
to all other participants for communication purposes. The secretariat was also 
given a task to write in the summit‟s name to the relevant actors in current peace 
negotiations in Sudan and Ivory Coast.
195
. 
 
Secondly, the continuation committee, including one representative from each of 
the inter-faith groups present at the summit, was established. The duties of the 
new committee included: to have mandate to formulate and deliver statements and 
other intervention cases of conflict in Africa especially in the situations in Sudan, 
Ivory Coast, Uganda and the DRC, to facilitate exchange visits and to promote 
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communication between inter-faith groups in Africa, and to convene the second 
Inter-Faith Peace Summit in Africa in 2004-2005.
196
  
 
Thirdly, the duties assigned to the inter-faith groups and individuals who had 
participated included obligations to promote the summit and its follow-up, to 
strive for more inclusive membership and to include other faith traditions 
represented in their respective country, as well as the women and youth, to their 
groups, and to strive for closer cooperation with other inter-faith groups at 
national level, and to establish liaisons with relevant partners, such as the national 
governments and the ECOWAS, on issues related to conflict resolution and peace 
promotion. It was also stated that the groups and individuals in cooperation and 
consultation with the continuation committee will convene sub-regional Inter-
Faith Peace Summits during 2003 – 2004, and organize capacity-building 
workshops on the topics of conflict resolution and mediation techniques, 
education for a culture of peace, healing and reconciliation praxis in post-conflict 
societies, and advocacy skills. It was also wished that the participants would 
commit themselves in preaching and advocacy in deadly weapons, child soldiers, 
refugees and displaced persons, food aid, HIV/AIDS, gender equity, poverty and 
the NEPAD.
197
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6. CONCLUSIONS 
 
In my master‟s thesis I analyzed the use and meaning of the concept of religious 
dialogue in the establishment process of the Inter-Faith Action for Peace in Africa 
(IFAPA) project initiated by the Lutheran World Federation (LWF) during the 
Inter-Faith Peace Summit in Johannesburg in 2002. This subject was studied 
under the research theme: the IFAPA‟s understanding of the concept of dialogue 
between religions as defined in the Inter-Faith Peace Summit 2002. I divided the 
theme into two specific research questions: (1) How the IFAPA defines or uses 
the concept of the dialogue? (2) Who are the people and the institutions involved? 
The research questions were reviewed through the LWF‟s dialogue within the 
frame of the IFAPA because the research material was concentrated to the LWF. 
   
The study belonged to the field of the history of religion within religious studies. 
The two methods I used were (1) the genealogical method typical of historical 
studies based on archive material, and (2) the argumentation analysis. By these 
methods I studied the inter-religious dialogue of the IFAPA and, in particular, 
focused on the argumentation of the source material: how did the source material 
define dialogue and what did it claim about it. 
 
My source material consisted of official documents from the first Inter-Faith 
Peace summit. Source material was produced by the IFAPA or by its partners. 
Some of the sources were published only in the Internet and some were printed, 
but most of the sources were archive documents produced for or by the LWF and 
located in the LWF archives in Geneva, Switzerland. I also had two documented 
interviews with the IFAPA president Reverend Doctor Ishmael Noko in 2010. The 
amount of the Internet material and the publications was relatively small 
compared to the archive sources. The Internet sources were selected from the 
websites of the LWF and the IFAPA.  
  
Next, I will recapitulate the initiator of the IFAPA, the LWF‟s major dialogical 
activities preceding the IFAPA. The process towards the IFAPA summit started at 
the latest from the Rev. Doc. Ishmael Noko‟s inauguration for the LWF General 
Secretary in 1995. Ever since his election he had been constantly pushing the 
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inter-faith initiative forward. Another important initiator was Peter Prove. Both of 
them belonged to the staff of the LWF.  
 
The LWF‟s joint ecumenical and inter-faith activities before the IFAPA seemed to 
be connected to the United Nations Commission on Human Rights. The partners 
in those statements and interventions were more ecumenical than inter-faith ones. 
Two out of the three joint activities involved only Christian organizations, and the 
only activity involving also other organizations than Christian based ones was 
numerically dominated by Christian organizations. The type of dialogue promoted 
in the statements and interventions was more traditional than modern.   
 
The LWF‟s ninth assembly in Hong Kong in 1997 was quite important for the 
issues the IFAPA later addressed. Quite many different types of comments arose 
during and after the assembly. Also the dialogue promoted was a bit more on the 
traditional side of the dialogue. It seemed that the dialogue was understood by the 
LWF as a route to prosperous cooperation and thus the cooperation was not 
understood by the LWF as being an independent part of the dialogue. It was more 
a result of the dialogue.  
 
The LWF‟s Department of International Affairs and Human Rights has been 
interested in and has supported the IFAPA initiative. The department had also 
been involved in other dialogical activities. The approach to the dialogue deducted 
from the material concerning department‟s activities seems to be more traditional 
than modern, but there were some activities that were examples of a more modern 
understanding of the dialogue.    
 
The advisory group for organizing the Inter-Faith Peace Summit was established 
in 2002. The majprity of the members of the advisory group represented 
Christianity. Only two of the members were from other faith communities. This 
indicated that the initiative was, at least in the beginning, mostly in the hands of 
Christians and the participation of representatives from other religions was 
marginal. Also most of the members represented international organizations, not 
individual religious groups. This gave the impression that the intended grassroots 
level influence was not, at least in the beginning of the initiative, very greatly 
expressed regardless of the intended grassroots level presence. 
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The advisory group determined topics for the summit‟s content that could be 
divided into two dialogue categories mentioned above in subchapter 1.3.: (1) 
majority of topics that represent more traditional way of dialogue, and (2) 
minority of topics that represent more modern way of dialogue. For example, the 
intended presentation topic, „the role of inter-faith dialogue in promoting a culture 
of peace‟, was more part of the traditional dialogue due to the perhaps more 
academic and theoretic perspective, and for example, the intended case study 
topic, „Practical experience of inter-faith cooperation for peace‟, was clearly more 
of the modern dialogue due to the more practical perspective. Roughly one could 
see from the topics that most of the presentations, or at least their topics, seemed 
to be focused more traditionally than the case studies or the workshops.    
 
All things considered, it seemed that even though the focus of the initiative was 
more on the practical inter-faith cooperation or the modern dialogue than on 
summits and conferences or the traditional dialogue, the way of achieving the 
grass-roots level cooperation in dialogue for peace involved at least in the 
beginning also quite a lot of meetings. 
 
The Inter-Faith Action for Peace in Africa was established during the first Inter-
Faith Peace Summit in Africa held from the 14
th
 to the 19
th 
of October 2002 in 
Johannesburg. The focus of the summit was inter-faith dialogue and cooperation 
for peace in Africa. The over a hundred participants of the summit included 
partakers from over 20 African countries, and partakers from 8 different 
ecumenical and inter-faith movements and several observers from all around the 
world. They represented African traditional religion (ATR), the Baha‟i Faith, 
Buddhism, Christianity, Hinduism, Islam and Judaism. 
 
The summit consisted of 8 plenary presentations, 2 panels, 11 case studies, 4 
personal testimonies on finding reconciliation, and both a speech and a portfolio 
on Ubuntu
 
as a common ground to begin the dialogue. The discussions about the 
draft of the Plan of Action and the Declaration were also included in the program. 
The summit began with an inter-faith prayer and reflection, welcoming remarks, 
and statements and greetings from the participants and from donating parties.  
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In the LWF‟s dialogue preceding the IFAPA two types of dialogue was visible: 
the modern dialogue and the traditional dialogue. The emphasis of the LWF‟s 
dialogue had been on the traditional dialogue but also some more modern 
dialogical activities had been conducted. Because the IFAPA originated from the 
LWF, I supposed that there had been some continuity. Thus I divided the source 
material in two: (1) material concerning the modern dialogue and (2) material 
concerning the traditional dialogue. The division proved to be successful. 
 
The modern dialogue 
 
Next, I will discuss the argumentation of the modern dialogue presented in the 
speeches and workshops in the chapter 3 in greater detail. Lastly, I will make 
some generalization and conclusions. 
 
None of the speakers directly defined the concept of dialogue. It was assumed to 
be clear to the participants. For example, in Noko‟s welcoming remarks one may 
distinguish the concepts of dialogue and cooperation but in the same time the 
speech indicated that the two concepts are closely connected and even 
overlapping.  Nonetheless, all of the speakers presented quite clearly the modern 
way of understanding the dialogue because of their major emphasis on 
cooperation based dialogue instead of conference based academic dialogue.  
 
By looking at the speakers and their positions I suppose that, at least in the 
founding process of the IFAPA, the international peace organizations played a 
major role in modern dialogue compared to, for example, the role of the academic 
circle. There were two types of speakers: (1) People from international 
organizations, such as Vendley, and (2) people from organizations with African 
backgrounds such as du Toit.  
 
In the presentations with a more modern approach I noticed a common way of 
arguing for religious communities‟ participation in conflict solving and therefore 
cooperation in multireligious peace work. The argumentation started from cyclical 
concept of violence. Violence gives birth to violence and the vicious cycle is not 
easy to break. This is where religious communities step in with their moral and 
ethical values. By transmitting their values to surrounding community, religious 
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communities can act as a bridge between different sides of conflicts. For example, 
Vendley‟s and du Toit‟s speeches represents this kind of argumentation style. 
 
The presentations did not really talk directly about religious dialogue. They 
offered concrete examples for conflict resolution and especially ways for the 
religious communities to participate in conflict solving. For example, Dogonvaro 
suggested engaging in NEPAD cooperation and Vendley stated that religious 
communities could engage in peace building at grassroots level and could offer 
their spirituality, their morality and their existing network structure for conflict 
solving. 
 
From the only panel representing the modern dialogue I notice one, in my 
opinion, noteworthy point. Nkuuhe‟s last statement or request for greater 
participation of women in the peace building efforts, and the IFAPA being one of 
them, predicted that women‟s voice has to be taken into account in the frame of 
the IFAPA.       
 
Next, I will summarize the case studies and evaluate how they impact the inter-
faith work of the IFAPA. It is notable that at least in two studies the problem of 
the HIV/AIDS was mentioned. Another focus of inter-faith cooperation in the 
studies was gender equality and especially the status of women. It was discussed, 
for example, in the study concentrating on Mozambique. The participation of the 
youth was also an issue in some of the studies, especially in the Kenyan case. 
 
The educational workshops and inter-faith prayers, such as the ones described in 
the cases of Mozambique and Kenya, can be seen as a part of modern dialogue. 
The outcome or the aim of these activities was in general reaching the grassroots 
level and raising the awareness of the other faiths. 
 
Next, because there were no written documents about the discussions during the 
workshops and the personal stories from speakers‟ own experience did not include 
relevant material to my study, I will discuss what the themes of the workshops 
could indicate relative to modern dialogue. The themes stated above, in my 
opinion express, two things. First, the inter-faith education work was connected to 
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human rights. Second, the human rights and the culture of peace were parallel 
ways of argumentation. 
 
All of the speeches dealt with concrete issues in Africa, like gender equality, 
educational issues and the AIDS/HIV pandemic. The argumentation was also on 
some level connected to these concrete issues and on how to resolve them. 
However, the basis for the speakers‟ argumentation was not on the concrete 
issues.  
 
Majority of the speakers included in their argumentation the assumption that 
religious communities shared common values. In addition, a quite few of the 
speakers based their argumentation on these common values. The collective 
values were the foundations on which the dialogue could be built upon. The 
concept of human rights was figured in the workshop topics. I suppose that, 
because the human rights were not specified, the rights were seen as a common 
part of humanity which meant the same as the religious communities‟ common 
values. Thus the rights meant, this is my hypothesis, some universal ethical and 
moral conduct known implicitly to all.   
 
The traditional dialogue 
 
Next, I will determine the reasons why I have categorized the speeches and topics 
presented in the chapter 4 to the traditional dialogue following a brief round-up of 
speakers. Next, I will outline the argumentation of all the speeches and topics in 
greater detail. Lastly, I will make some generalization and conclusions. 
  
The speeches did not really directly define religious dialogue. The concept was 
considered to be clear to the participants. Instead the speeches offered different 
common basis for the dialogue. The aim was more the promotion of dialogue and 
its results so far in order to encourage religious communities to engage themselves 
in the dialogue. The lack of concrete practical cooperation examples is evident, 
thus the speeches represent traditional dialogue quite clearly.  
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The majority of the speakers were men and came from other than directly 
religious backgrounds which may be the reason why the concentration was 
heavily on the peace efforts. By looking at the speakers and their positions I 
suppose that, at least in the founding process of the IFAPA, the academic sphere 
has played a major role in the traditional dialogue. There were three types of 
speakers: (1) People from universities, such as Hoppers, (2) people from regional 
religious organizations such as Dandala, (3) people from international religious 
organizations such as Kobia. Also the African impact had been major. It can be 
seen that in the early stages of the IFAPA there have been also others besides the 
religious leaders within the frame of the IFAPA and that the IFAPA has from the 
beginning had a strong African impact. 
 
Next, I will summarize the main points of the presentations. All three speeches 
represented very typical traditional dialogue with the emphasis on summits and 
conferences. I noticed a common way of argumentation in the presentations 
starting from human rights. There is a moral vacuum in Africa which participates 
in producing conflict. By emphasizing the full meaning of human rights and by 
bringing common moral and ethical values to the religious communities, the 
conflicts can be solved in dialogue. None of the speakers really defined the 
concept of human rights but it can be, in my opinion, interpreted between the lines 
as universal ethical conduct of friendship and togetherness.       
 
Next, I will summarize the case studies and evaluate how they impacted the inter-
faith work of the IFAPA. Examples of the traditional way of dialogue included the 
various conferences and mass meetings. The outcome and the aim of the 
conferences and mass meetings was in many cases some sort of a declaration or 
statement. Thus indicating, in my opinion, that the academic seminar based 
dialogue will be quite well presented in the IFAPA‟s dialogue. 
  
Next, I reflect on the topics concerning the Ubuntu. The topics emphasize that 
Ubuntu could be used as a basis for inter-faith dialogue. Thus the speakers 
searched for common foundations for the dialogue. It is also quite clearly stated 
between the lines by both of the speakers that the concept and idea of the Ubuntu 
is known in Africa and that it is common African heritage. It is a base from which 
the approach towards sustainable peace through engaging to the inter-faith 
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dialogue could be achieved. Because Ubuntu is common for Africans, it plays an 
important role in the IFAPA‟s work. 
 
The press releases, in my opinion, show at the minimum that also others than 
Christians have been greatly involved in the content of the program. I see that the 
eminent point in Dandala‟s closing speech was the absence of the cooperation. He 
did not emphasize cooperation, but he underlined the significance of the dialogue 
in the peace work. This indicated, in my opinion, that the traditional dialogue was 
understood as the genuine dialogue.     
 
The case studies represented two types of basis for argumentation: (1) There is a 
need for dialogue, for example, the Sierra Leonean study, and (2) The religious 
communities share a common basis, for example, the study concerning the 
diminishing of the Apartheid. Their overall agenda was clearly in the traditional 
dialogue representing various conferences dealing with faith exploring.   
 
Majority of the speakers included in their argumentation the assumption that 
religious communities shared common values. In addition, a quite few of the 
speakers based their argumentation in the common values. The collective values 
were the foundations on which the dialogue could be built upon. In my opinion 
the concept of Ubuntu was understood to express these common values. Also the 
concept of human rights was included in the topics. I suppose that, because the 
human rights were not specified, the rights were seen as a common part of 
humanity which meant the same as the religious communities‟ common values 
and thus the same as Ubuntu.   
 
The outcome documents 
 
There are two ways of arguing about the dialogue present in the Declaration and 
the Plan of action. The first way of argumentation is based on the religious 
traditions. The religious traditions themselves demanded a dialogue for peace. The 
second is based on humanity and human rights. Because, this is my hypothesis, 
the human rights were not specified, the rights were seen as a common part of 
humanity which meant the same as the religious communities‟ common values. 
Because it was only human to try to achieve peace and life in harmony, engaging 
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in dialogue is natural. The argumentation is clearly based on the concept of 
Ubuntu, the African spirit of togetherness.  
 
An interesting point in the two documents is the use of the concepts of dialogue 
and cooperation separately. The concepts do not refer to the same activity but are 
divided to indicate different activities. For example, on one hand, it is stated in the 
documents that the summit participants shall engage in dialogue through 
discussion, conferences and consultations, and, on the other hand, it is also stated 
that the summit participants shall move beyond the consultations and statements 
to cooperation in such areas as educational programmes among youth. It seems 
like, at least in the IFAPA‟s first summit, the traditional way of dialogue was 
considered to be the dialogue proper and the modern way of dialogue only its 
handmaid, without the tone of a genuine dialogue. This indicated that thus the 
theoretic emphasis of the IFAPA‟s dialogue is in cooperation and practical grass-
roots level work, the actual emphasis of the dialogue is in the conference based 
faith exploring and statements.   
 
Reflection 
 
The research questions were: (1) How the IFAPA defines or uses the concept of 
the dialogue? (2) Who are the people and the institutions involved? The concept 
of dialogue was not really defined. It was assumed that the concept was clear to 
the participants. Though, as I assumed, two different types of dialogue definitions 
were detected: (1) the modern dialogue and (3) the traditional dialogue. 
 
Neither of the types of dialogue was overly emphasized. The quantitative division 
into the two types was approximately even. In my opinion, considering the aim of 
the IFAPA (the cooperation for peace), the traditional side of the dialogue was 
quite significantly represented.    
  
Also almost every speaker, regardless of the type of dialogue represented, based 
his or her argumentation style on human rights, which I understood as some 
universal ethical conduct of friendship and togetherness or as the African 
philosophy Ubuntu, the spirit of togetherness.       
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The people involved in the summit‟s dialogical aspects were from a wide range of 
different backgrounds, from the secular academic spheres all the way to the 
religious international organizations. The organizations with substantial influence 
in the dialogue were the LWF and the WRCP. 
 
The research provided the intended information on the inter-religious dialogue of 
the IFAPA. But some questions for further study arose. The questions, in my 
opinion, are the following: (1) Does the equal emphasis on the modern and the 
traditional dialogue continue in the work of the IFAPA? (2) If it does, how the 
traditional dialogue is combined with the IFAPA‟s aim in the practical 
cooperation work? (3) If it does not, how the IFAPA‟s aim has evolved? (4) What 
does the IFAPA truly mean with the concept of human rights? 
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Appendix 
 
Six months after submitting my masters’ thesis a notable inaccuracy arose. The 
main fault in the thesis was that the Inter-Faith Action for Peace in Africa 
(IFAPA) summit was not exactly promoted by the Lutheran World Federation 
(LWF). One of the founders of the IFAPA, the father of the idea and the current 
president of the IFAPA Doctor Ishmael Noko just happened to be the time 
General Secretary of the LWF. That is why it seemed that the IFAPA was a 
project of the LWF. On the contrary the IFAPA was and still is an ongoing 
project, which has spread to several African countries and is led and generated by 
a group of academic Africans.
1
 
 
The inaccuracy was not documented in the research material I used and therefore I 
was not aware of it. It is unclear why the research material gave the image that the 
project was one of the LWF’s. One possible reason is that because the majority of 
the research material was documented by the LWF I incorrectly interpreted that 
the project was initiated by the LWF.    
 
 
                                                             
1 The information of this appendix is based on a telephone conversation with a Finnish IFAPA 
expert Ritva Rasila and e-mail correspondence with Doctor Ishmael Noko.  
